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From long and painful experience the Church in Asia-Pacific has learned one thing: mission 
is not political, economic, and least of all ecclesiastical colonialism which is brought from 
outside into “mission areas”; be it from the West or be it now from the North. [1] 

 

Introduction 

May I invite you to New Delhi, November (5-8) 1999 when Pope Johannes Paulus II, on his 

second visit to India, made the following remarks: “The peoples of Asia need Jesus Christ 

and his Gospel. Asia is thirsting for the Living Water that Jesus alone can give.”  Such bold 

assertions, as critics described them, understandably raised quite a stir in India. On the 7th of 

November, after offering floral tributes at the Samadhi (final resting place) of Mahatma 

Gandhi, he wrote in the guest book of the memorial that “A culture cannot survive if it 

attempts to be exclusive.” This quote borrowed from Gandhi, was personally signed as 

Johannes Paulus II. The next day, November 8, during the Papal High Mass he stated, “The 

First millennium saw the Cross planted in the soil of Europe and the Second in America and 

Africa. May the Third Christian Millennium witness a great harvest of faith on this vast and 

vital continent.” Some in India insisted that this was part of the „secret agenda‟ of aggressive 

Christian imperialism towards evangelisation and conversion of the peoples of Asia. [2]  

Such reactions and responses, rather typical within Asia, help us identify the ongoing „love-

hate‟ relationship of Gospel and Culture in different parts of Asia. The proactive „love 

relationship‟ unravels an outstanding history of transforming mission while the growing 

opposition unleashes violence even in a secular [equal rights to every religion] democratic 

country like India. Links with a „Christian‟ colonial past reinforces the hostility towards 

Christianity which is viewed as an alien corrupting influence that exploited several Asian 

cultures and societies.  

As these two streams – openness to the Gospel and forces of resistance – flow through 

Asian societies, the creative dynamic of the Gospel can emerge as a positive influence. Such 

a positive influence, I believe, is what enables the community of faith to remain strong „even 

when the way goes through Death Valley,‟ [Ps.23- The Message]. Persecution against faith 

communities, history teaches us, has also the potential of transforming communities into 

„creational microcosms‟: “a resistance movement against prevailing patterns of idolatry and 

the corruption of personhood and community that stems from it.”[3] While some of these 

issues might be equally relevant in Africa and Latin America, undoubtedly, the Asian context 

poses unique contextual challenges and issues. These critical challenges must inform/ 

influence Asian Mission movements as they commit in partnership with the Spirit to let God‟s 

transforming word become truly incarnate in contemporary Asia.  

For purposes of this paper I follow the definitional framework suggested by Kang San Tang. 

What is being attempted here is only a general overview related to Asia. There is a limitation 

that the discussion does not dig deeper into the specifics of the challenges that different 

national missionary movements within Asia encounter. This paper is also not able to give due 

attention to what creative expressions such as Faith to Faith,  South Asia Concern, along 
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with several other mission groups, are attempting to do in relating the Gospel to the multi-

faith context of Britain, particularly to British Asians.     

 

 

Asian Mission Movements 

The term Asian Mission Movements (AMMs) refers to various Asian churches, mission 

structures, indigenous mission organizations, and alliances that seek to spread the gospel 

cross culturally, both within and beyond national boundaries. AMMs do not necessarily 

comprise a centralised or organised network but consist of many local communities –

churches and indigenous groups engaged in cross cultural witness. In reflecting on the 

AMMs, there are at least two caveats. First, the danger of Asian ethnocentrism, which claims 

that this is the Asia Pacific‟s Century, and that leadership in mission belongs to the Asian 

church. The reality is that Christ‟s mission is the concern of the whole church from all six 

continents. The AMMs need the contribution from a broader, international, and missiological 

community, recognising that there is much that newer missions can learn from “Older 

Sending Nations”. Second, one needs to be careful of the tendency to generalise Asian 

missionary movements as a single stream, thus overlooking the unique stages and distinct 

characteristics of each national missionary movement.[4]  

 

An overview of the context of Asia 

Asia is the world‟s largest and most populous continent with approximately 4 billion people 

constituting 60% of the world‟s current population. From the standpoint of mission it is 

important to highlight that the continent is set in the context of the major living religions of the 

world with the numerical paucity of Christians, truly a little flock making up barely three 

percent of the population. The linguistic, cultural, ethnic and religious diversity of the region, 

perhaps the highest concentration in the world- and the juxtaposition of highly developed and 

wealthy economies and mass poverty make it truly complex. The diversity is characteristic of 

almost each of the countries in the region. As Asia comes under the ever advancing 

globalising trends, rapid urbanisation is triggering the migration trends from rural areas to 

giant cities- by 2025 it is estimated that eighty percent of the world‟s population will be living 

in megapolises – “...tomorrow‟s flash points, the upheavals of the world will happen in the 

cities.”[5]  

In addition, poverty, deprivation and oppression are the common lot of the masses; structural 

evil with rampant corruption and natural disasters like typhoons, earthquakes, cyclones and 

tsunamis routinely cause devastation. The Church in Asia is fundamentally called to bring 

good news to the poor. Against such a bleak backdrop, AMMs have a distinct role  to let the 

light of Jesus Christ‟s Gospel shine upon the dark clouds; the more we immerse ourselves 

into the context of Asia the better is our perception of the hopes and aspirations of this 

continent.  

Having described the context in broad strokes, this paper identifies three specific aspects of 

the complex landscape within which AMMS are placed: 1. Cultural and Religious milieu, 2. 

Cultural Transition and the struggle for Cultural identity, 3.The Marginalised Poor. From the 

point of view of the poor, some will insist, that cultural and religious pluralism is not a major 
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issue. Pluralism and religious dialogue is apparently a middle class agenda. Poor in their 

struggle for liberation engages in common praxis, overcoming the semantics that bothers the 

rich, educated and the middle class. The pertinent challenge for mission is to talk about God 

by overcoming the limitation of the human structures of language. [6] 

In highlighting the importance of these three aspects for missions in Asia, The Federation of 

Asian (Catholic) Bishops Conference insisted on a Dialogue of Life: dialogue with religions, 

dialogue with culture and dialogue with the poor.[7]  

 

 

 

1. Cultural and Religious Milieu 

A question that‟s often asked is whether there is a common defining element for Asia. The 

Asian milieu is more of a conglomeration of cultures and subcultures. Scholars will want to 

insist that there is no uniform reality of Asia – Asia does not have a single culture. Cultural, 

linguistic and religious diversity with each of the countries within the region is a characteristic 

that highlights the deep rooted cultural and religious pluralism of Asia. Asia is diversified into 

at least seven linguistic zones, the highest that any continent can boast of. [8]  

To cite just one example, Indonesia with over 13,000 islands has around 400 languages. Its 

vast ethnic, cultural and religious diversity includes Islam as the majority religion, Hinduism of 

Bali, Kebatinan (essentially part of Javanese culture spread widely throughout Indonesia) 

part of Protestants, Catholics and Buddhists. Within the cultural and religious pluralism of 

Asia, there is bound to be an „interactive pluralism‟ – Christians intermingle with „neighbours‟ 

of other faiths. It is virtually impossible for mission movements in Asia to be isolated or 

insulated from the cultural, religious milieu.  

Today Asian religions are vibrant, they go through a process of revival and reform often 

accompanied by fundamentalism and communalism. “The great Asian religions have 

elaborate philosophical, theological, liturgical, catechetical and ethical systems that answer 

to basic religious questions and satisfy the spiritual needs of their followers. They have a 

self-sufficient soteriological character….”[9] Karotemprel, Professor at the Universita 

Urbaniana, Rome, continues to argue that Hinduism and Buddhism, often mistakenly 

perceived to be confined to particular geographical areas are now universal religions. Along 

with their claims of having unique explanations and answers to the human predicament, they 

are making serious inroads in the West effectively reaching out to those that are drawn to 

Asian spirituality and cultures. Islam too is aggressively surging forward with its own vision of 

a pan-Islamic international order. [10]  

Christian Mission of the future will have to take seriously such evaluations of the socio-

religious phenomena pertaining to the context of Asia. Here is a specific challenge in our 

commitment to equip and resource the indigenous churches of Asia: 

Post-independent resurgence of national cultures, suspicion of Christianity as a politically 

destabilising factor, fear of losing one‟s cultural identity so closely related to millennia-old 

religions, emergence of governments of Socialist-Marxist ideological persuasion and Islamic 

fundamentalism have closed their doors to missionary work from outside Asia.[11]   
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The lesson is clear, Asians relating to their context in mission in partnership and networking 

with the global church of Jesus Christ is effective and responsible given the political and 

cultural realities. AMMs need to be equipped to take on the challenge to enter into a 

„dialogue of life‟ with the culture and religions of Asia with a commitment to live the Good 

News in the ever changing cultural and religious milieu of Asia. We shall return to this later.  

 

2. The Struggle for Cultural Identity 

Confronted with modernity and ever stronger secularizing trends, Asian societies are 

threatened by the disintegration of traditional societies. In turn, serious challenges are raised 

against the cosmic worldview emanating from Asian religious cultures which view human 

beings, society and the whole universe holistically, as intimately related and interdependent. 

There is bound to be a clash when spiritual values are persistently being replaced by the 

worship of technology through modernisation, more so when Asian societies get caught up in 

pursuit of materialism, secularism, consumerism and ideological pluralism. Global capitalism 

spearheading industrialisation and urbanisation, almost consistently bring in its wake critical 

issues such as exploitation of workers, widespread displacement including family break ups, 

drugs and criminality among youth; the deprived and vulnerable are forced into cheap labour 

to survive.  As „market and money‟ assume control of Asian societies, for instance in Japan, 

(one of the world‟s least reached peoples) the business world comes to dominate the whole 

of society and social life. It absorbs the totality of people‟s lives. Individualism, consumerism 

and hedonism are reinforced. Community becomes less important, success in life is in the 

abundance of material possessions. Such disintegration of values creates crises in cultural 

identity.  

Invariably the search for a sense of balance and harmony amid the rapid social changes and 

cultural confusion is what gives rise to fundamentalist sects with a strong emphasis on 

individualistic and spiritualistic notions. When these notions are wedded to political and 

communal motivations, they give rise to what is called „traumatic pluralism‟ – religious 

fundamentalism of different shades that is quite strong in Asian societies today. “The 

revivalist religious movements exaggerate greatly the social, cultural and communalism side 

of one‟s religious adherence and try to exploit it for tangible economic and political gains.”[12] 

Can there ever be an articulation of a life affirming, relationally transforming, positively 

inclusive and compassionate spirituality without a real engagement with such cultural context 

of Asia?  When AMMs begin to understand Christian faith in terms of the life and needs of 

the Asia people from within, a living confession will develop which will try to relate the Biblical 

historical faith to contemporary Asia.  

 

3. The Marginalised Poor   

Some economists posit that there has been a steady decline in poverty in Asia over the past 

three decades as a direct result of the recent wave of globalization and the dynamic growth 

effect thereof. Yet more recently there is growing evidence that inequality has been rising. 

The rising inequalities in most developing Asian countries, it is argued, is the result of „the 

rich getting richer faster than the poor‟ rather than ‟the rich getting richer‟.[13] This is precisely 

the reason why there has to be a pro-poor approach in missions. In absolute numbers, Asia 

has the largest share of world‟s slum population, the direct result of rapid urbanisation. The 
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structural imbalances in Asian societies make the vulnerable hapless victims of 

dehumanisation in the „midst of plenty‟. Millions live in near-genocidal squalor and appallingly 

poor sanitation facilities – described as the „silent tsunami‟ in many Asian countries.  

The Asia-Pacific region is home to nearly half the world‟s children, including large numbers of 

street children. According to the UNICEF, in 1998 there were about 25 million children 

estimated to be living on the streets in Asia. The child prostitution in every city of Asia, 

human migration and movement including the trafficking of children and young women 

across borders, the millions of children, elderly and single mothers roaming as beggars in the 

cities of Asia, the millions living their entire lives on the streets never to experience having a 

roof over their heads – this is also the world of Asia today, a continent of deep divisions, 

violence, sin and death. The Church of the poor – the community of the Risen Lord- 

celebrates and witnesses to the reality of „life in all its fullness‟ in the midst of sin and death. 

Herein lies the challenge of AMMs to declare the gospel in solidarity with the marginalised 

poor.  AMMs along with the Church in the Majority World must continue to tap into the 

resources among the marginalised poor to be the authentic witnesses of transforming 

mission. This is „Mission from the underside‟ (2 Cor. 8:9). Latin American and Asian liberation 

theologians will argue that the poor evangelises the rich; they are the agents to receive the 

Gospel, their continued struggles to overcome injustice and violence in the systems, sustains 

the momentum for Christian mission towards fullness of creation. [14]  

 

 

 

Looking ahead in God’s Mission in Asia 

Crucial to our sustained efforts to equip and resource AMMs is the underlying premise that 

we remain sensitive to the Spirit to discern the major trends and challenges of Asia today – 

we are partners in the mission of God.  We learn from the past and search for new 

paradigms for mission to encounter fresh challenges. In the following sections, we identify 

some of the considerations that are important for future mission and then move on to discuss 

ways and means of equipping ourselves.  

A few guidelines to clarify directions for missions in Asia: [15] 

1. Culturally, politically, and economically today‟s world is pluricentric. In the years to 

come there is every indication that it will be even more so. 

2. Religiously we live in a pluri-religious world. 

3. There is a growing awareness and appreciation among Christians of the spiritual and 

soteriological values of other religions. 

4. Involvement in the removal of structures of injustice and exploitation has become an 

essential element of Christian Mission and a matter of witness and credibility. 

5. There is growing disenchantment with the capability of science, technology models of 

development today to solve the problems of humankind. 

6. A new international order based upon Gospel and human values seems to be elusive. 

7. Interdependence of nations, cultures and even religions is on the increase. 
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8. Ecological problems call for the united efforts of peoples and religions.[16]   

  

 

How then shall we equip and resource Missions? 

Given the context of Asia, delineated in the preceding sections, with its unique challenges it 

is important that we consider the following: 

 

1. ‘Dialogue of Life’ – the ongoing dialogue with the context and God  

„Mission is what happens when the church meets the world.‟ Preman Niles expands on this 

statement by the late Professor Feliciano Carino –“Mission as what happens at the places 

where the church meets the world, the world challenges the church, and the church responds 

creatively without simply reacting defensively.”[17] Thus AMMs cannot be divorced from 

dialogue with the religious and cultural traditions of Asia, MMs are called to discern/proclaim 

God‟s will within a pluralistic context. In any meaningful dialogue, each tradition is challenged 

to learn, unlearn and relearn; the only way the process becomes dynamic and mutually 

enriching.  In effect the challenge is to be authentic as AMMs assume the humble role of 

serving as the leaven and light among Asians with due respect to their religious convictions 

and cultural sensitivities. “In the Gospels we see that Jesus‟ mission was not so much to 

displace the religious roots of men and women as to deepen and enlarge their relationships, 

especially in so far as it involves their neighbour and God.” [18]  

Here is another vital element in the „dialogue of life: 

Without this continuing dialogue with God in Jesus Christ, Christian Mission will lose its 

moorings and legitimacy. The evangeliser, even before dialogue with others, dialogues with 

Jesus Christ, his death- resurrection: If the dynamic of finding new life through death is the 

ultimate paradigm of Christian existence, then perhaps the death of Jesus is the key to a 

hermeneutic of Christian Mission in the contemporary world.[19]  

2.  ‘Missions from below’- ‘The Jesus way in bold humility’ 

Church history, thankfully, is more than Western missionary history. Mission history provides 

important insights regarding the dynamic of creativity within indigenous churches to achieve 

self identity and maturity in fulfilling God‟s mission in historical contexts. It is sustained 

through an ongoing process of identification; presumably aided by the „Dialogue of life‟ as 

mentioned – enculturation – with realities such as the aspirations, feelings, thinking and 

cultures of the people. As C. S. Song puts it, “As we immerse ourselves in them, we touch 

the roots of our Asian being.”[20]   Mission in context is of the people, by the people and for 

the people. “Christianity is spread primarily by local believers and developed in local ways. 

Attention to the activities of foreign missionaries has tended to obscure this fact….that 

Christianity primarily spreads from below.”[21]  

Indigenous mission movements such as AMMs have a crucial role to foster missions from 

below involving the „ordinary‟- women, young and the laity - so that the power and glory of 

God can flow through. This involves a departure from the „missions of heroism‟ from above- 

with money power, hierarchical leadership patterns with control mechanisms and attitudes of 

moral superiority and a belief in one‟s own exclusive righteousness. In sharp contrast, the 
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Jesus Way in bold humility is one of strength perfected in weakness – mission in 

interdependence, meekness, patience, involving the costly movement outwards in self- 

giving love.  This is applicable in situations where missionaries will have to learn to 

„gracefully exit‟ handing over responsibility to local leaders as well as local leaders in Asia 

mentoring younger leaders to assume responsibility. Within the Asian culture there can be a 

cultural tendency of concentration of power and staying on in leadership.  

 

3. Towards an ecumenical vision – mission spirituality in mutuality  

In a Christian minority and multi-denominational context, ecumenical unity and co-operation 

is critical. Competition in missions is wasteful and self- defeating. “Learning from the past 

history ecumenism must not be just seen in functional terms but as a dynamic unity („that 

they may be one‟)”.[22] Huang from Taiwan insists, “Ecumenism is about a vision of God‟s 

household where the members seek to listen to the variety of Asian theological voices, and 

to practice intrafaith and interfaith dialog in order to promote peace, healing and 

reconciliation.” [23]  AMMs, like any other indigenous movements faces the real danger of 

becoming  ethnocentric and must strive to avoid this by consistently affirming to „act locally 

and think globally‟- always fostering an ecumenical vision that would hold Christianity, West 

and East together. This was the clarion call in 1910 by a missionary statesman: 

It is in this co-operation of joint study at the feet of Christ that we shall realise the 

oneness of the Body of Christ. The exceeding riches of the glory of Christ can be fully 

realised not by the Englishman, the American, and the Continental alone, nor by the 

Japanese, the Chinese and the Indians by themselves – but by all working together, 

worshipping together, and learning together the Perfect Image of our Lord and 

Christ….We ought to be willing learn from one another and to help one another. [24] 

 

4.  Missions and money 

As Asian economies assume greater autonomy and strength in the global market, mission 

movements in Asia must strive towards raising funds from within. The Asian diaspora can be 

motivated to resource local and missions abroad through AMMs. As Asia becomes financially 

more resourceful it is imperative that local Christians are challenged towards a robust 

spirituality inclusive of missional commitment and partnership, rather than an inward looking, 

simplistic spiritualism, To cite just one example, there will be many others too, indigenous 

mission agencies like the Friends Missionary Prayer Band (FMPB) one of the largest mission 

movements in India had from its inception a policy of not soliciting foreign funds for mission 

activities in India and neighbouring countries. The inflow of excessive foreign funds for 

mission in Asia can be counter productive; admittedly there is free flow of money for all 

religions today, and can bolster suspicions regarding the integrity of Christian missions. 

Accountability and stewardship of God‟s resources is also a powerful witness, more so in 

contexts where corruption is endemic.  

 

5.  Mission with the poor- Church of the poor  

The poor shun abstract theology, and so should AMMs to equip themselves for the 

proclamation of the Gospel in solidarity with the poor in their struggle to realise their 



 

Encounters Mission Ezine Issue 34 September 2010 8 of 10 
 

 www.redcliffe.org/encounters  
 

humanity, their human dignity. The poor find liberative motif in the „Pain of God‟ (Kosuke 

Koyama of Japan)  

In a country where poverty, deprivation and oppression are the common lot of the 

masses,… it is not surprising that the image the crucified one, head bowed, mouth 

agape in excruciating agony, provides consolation and an outlet for pent up emotions 

of sympathy and the tragedy for the ignorant and the heavy laden. [25 ]  

In most parts of Asia the struggle of the „wretched of the earth- the Minjung, Dalits, the urban/ 

rural poor including women and children who are systematically exploited respond to the 

Gospel that affirms their humanity and self-worth in God. The struggles of the poor, a critical 

reality of Asia, reflect the basic search for human dignity and justice. Abesamis, a Filipino 

theologian insists that the concept of salvation that has become individualistic, dualistic and 

other worldly under the impact of Greek philosophy is not biblical. “It is today‟s poor and their 

struggle that have challenged us to go back to our biblical roots and rediscover the gospel of 

justice, and liberation in the very core of Jesus‟ original mission. May this gospel in turn help 

to free us to dedicate ourselves to the task of justice and liberation in our time.” [26]  

The vast majority of poor in Asia, be it the tribals, adivasis – the indigenous peoples, „the little 

ones – insignificant and overlooked‟ breaking free from the shackles of oppression and 

realising their potential in a loving God – „a no people becoming the people of God‟ 

(indigenous movements) - is the greatest resource for God‟s mission in the multi-cultural 

context of Asia. Such mission from below brings a radical shift in which the agency of 

mission is replaced from the rich to the poor – true people‟s movement rather than missions 

being the exclusive arena for the resourceful experts, specialists and the qualified.  

 

Missions and women  

Even though women form a large percentage of the poor, their contributions in the home and 

the informal sectors produce and sustain life. Globally women have been great witnesses in 

affirming life and justice; even so gender injustices imposed by patriarchal culture of 

domination and subordination are a real challenge and militates against efforts towards an 

inclusive, just society. In articulating visions and working towards the reality of social 

structures based on mutuality and participation, women‟s perspectives and insights are 

fundamental. Their perspectives are critical in redefining missions from the point of view of 

those who suffer systemic violence and long for a gender-just relational spirituality.  

 

Missions and ecological concerns  

With huge challenges of ecology – a matter of life and death in many parts of Asia, and 

affecting every part of the world today, this becomes an area of huge importance for Asian 

missions. Today, missions with an anthropocentric soteriology, another offshoot of dualistic 

reasoning, is found seriously wanting; care for nature is an integral part of the holistic vision 

of Shalom. The devastations brought about by ecological imbalances have highlighted the 

dangers of a flawed understanding of development with sinful tendencies towards 

accumulation and indiscriminate use of resources. Care and concern for nature is borne out 

of a theology and practice of missions with an emphasis on the communality and 

interrelatedness of creation.     
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Conclusion 

AMMs set as they are within the complex and critical realities of the context in „times such as 

these‟, – a creative missional minority in the midst of massive poverty and of richness of 

religions and culture- are confronted with a gospel mandate to equip itself through a 

sustained dialogue of life with religion, culture and the disenfranchised poor. Such a creative 

encounter of Gospel and culture reinforces the impetus for relevant mission paradigms that 

are transformational. The resourcing of Christian mission in Asia is primarily through 

„missions from the underside‟ – mission through God‟s „ordinary‟ yet committed disciples- 

children, men, women and youth of Asia, in partnership with God and fellow pilgrims of the 

global church, who are not only bearers of the good news but embodying in integrity and 

faithful obedience a spirituality of radical love and mutuality that is truly liberating, inclusive 

and counter cultural.  … not with wise and persuasive words, but with a demonstration of the 

Spirit’s power….  1Cor. 2:4 [NIV] 

“In many places of the world the departures of missionaries have given the indigenous 

churches an important evangelistic impetus.” [27]  

 

 

 

Notes 

[1] Michael T. Siegel and Leonardo N. Mercado, “The Status of Mission in the Asia- Pacific Region in 
Towards An Asian Theology of Mission, (eds. Seigel and Mercado) (Manila: Divine Word Publications, 
1995), 16. 

[2] www.southasiaanalysis.org/%5cpapers%5cpaper91.html accessed on 15 May 2010. 

[3] Andrew Perriman, Re:Mission : Biblical mission for a post- biblical church (Paternoster, 2007),152. 

[4] Kang San Tang- “Who is in the Driver‟s Seat? A critique of mission partnership models between Western 
missions and East Asian mission movements”, Encounters Mission Ezine (24) June 2008, p1. ( Redcliffe 
College, Gloucester) 

[5] Benigno P. Beltran, Towards An Asian Theology of Mission, Manila: Divine Word Publications, 1995, viii. 

For a fuller discussion see his article, “Proclaiming the Good News to the City”, 87-93. 

[6] M.P.Joseph who teaches Social Ethics and Philosophy at one of the largest universities in Taiwan- 
Chang Jung Christian University, in a personal email to me insisted on this view point.  

[7] Rosales and Arevalo (eds.) For All the Peoples of Asia; Federation of Asian Bishops’ Conference 
Documents from 1970-1991 ( Quezon City, 1992).  

[8] Aloysius Pieris, “Towards an Asian Theology of Liberation. Some Religio-cultural                               
Guidelines”, p. 235-253, see section “Linguistic Heterogeneity”, p 240ff in Asian Christian Theology (Ed.) 
Douglas Elwood. 

[9] Sebastian Karotemprel, “The Shape of Christian Mission in the Third Millennium” Dharma Deepika, 
January 2000, 53. 

[10] Ibid, 52. 

[11] Ibid 53. The author, Sebastian Karotemprel goes on to assert that Fundamentalist Islamic governments 
of Pakistan, Bangladesh, Communist governments in Vietnam, Kampuchea, and China, strong Buddhist 
resistance to Christianity in Sri Lanka and Thailand make evangelization work almost impossible even by 
local churches in these countries.  One may want to qualify and admit that there is (expatriate) 
missionary presence in these countries. The point is that if the Good News is to effectively permeate 
these countries without the burden of suspicion, apart from various other real challenges of cross-cultural 
missions, it can be done by local churches and believers.  

http://www.southasiaanalysis.org/%5cpapers%5cpaper91.html


 

Encounters Mission Ezine Issue 34 September 2010 10 of 10 
 

 www.redcliffe.org/encounters  
 

[12] (Pathil, K. Mission in India ( Bangalore: Dharmaram Publications,1988), 138.  

[13] See an influential study, Globalisation and the Poor in Asia: Can Shared Growth be Sustained ( Studies 
in Development Economics and Policy) (Eds.) Machiko Nissanke and Eric Thorbecke (Palgrave, 
Macmillan, 2008).  

[14] Refer Huang Po Ho, “Doing Mission from the Underside - Mission Beyond Edinburgh 1910: Towards a 
Critical Asian Perspective”, theologies and cultures, 2/5  December 2008, 37-61. Po Ho Huang is one of 
the leading theologians and a prolific writer from Taiwan. Asian Liberation theologians include Sebastian 
Kappen, Tissa Balasuriya and Carlos Abesamis. 

[15] “James A. Scherer and Stephen B. Bevans, “Theological Foundations No.2,” in New Directions in 
Mission and Evangelization (NY: Orbis, 1994) , „Introduction,‟ p.xi as quoted by Sebastian 
Karotemprel,(2000) op.cit., 51. 

[16] Sebastian Karotemprel, (2000) ibid. Compare Scherer-Bevans, “ Basic Documents, No.1,” in New 
Directions in Mission and Evangelization (NY:Orbis, 1992; David Bosch, Transforming Mission: 
Paradigm Shifts in Theology of Mission (NY:Orbis, 1991) esp, “Mission in Many Modes”, p.511-519. 

[17]  D. Preman Niles, “Conformity and Contestation: An Asian Theological Appraisal of Edinburgh” 
theologies and cultures, 5/2 December 2008, 13. 

[18] Jacob Kavungal, “Asian Mission Theology: An Overview”, 105 in Towards An Asian Theology of Mission, 
Seigel and Mercado (eds). (1995).  

[19] William R. Burrows, ed. Redemption and Dialogue (NY: Orbis, 1993), 243, as quoted by Sebastian 
Kartomprel (2000), 51. 

[20] C. S. Song, ”Christian Theology--Asian Way” Tainan Theological Review (1990),124. 

[21] Kim, S.C.H and K. Kim, Christianity as a World Religion (London; Continuum, 2008), 211-212. 

[22] Wilfred J Samuel, Review of the Critical Asian Principle- (Malaysia, Thailand and Singapore Region, 
2006), quoted by Po Ho Huang, op.cit, 60. 

[23] Po Ho Huang, 60. 

[24] V.S. Azariah in his presentation at the Edinburgh Conference 1910 – Refer Edinburgh 1910 volume 9: 
The History and Records of the Conference: Together with Addresses delivered at the Evening Meetings 
(London and Edinburgh: Oliphant, Anderson and Ferrier, exact publication date unknown, p.315. 

[25] Beltran, Benigno P. The Christology of the Inarticulate: An Inquiry into the Filipino Understanding of 
Jesus Christ (Manila: Divine World Publications, 1987), 123, as quoted by Jacob Kavungal, 99.  

[26] Abesamis, Carlos. Religion and Society (Manila, 1987), 213, quoted by Jacob Kavungal. 

[27] Hollenwerger ,Walter, J. “My Pilgrimage in Mission” International Bulletin of Missionary Research 29/2 
(2005), 87. 

    

                      

 

 

 
 

 

Please Note: The views expressed in this article are those of the author and do not necessarily reflect the position 
of Redcliffe College. 

If you would like to respond to this article, please use the „Voice your comments‟ form on the Encounters website 
(www.redcliffe.org/encounters).  You may prefer to email your response to mission@redcliffe.org, in which case 
please remember to include your full name, your organisation/role and whether you would like your comments 
posted on the Encounters discussion board. 

http://www.redcliffe.org/mission
http://www.redcliffe.org/encounters
mailto:mission@redcliffe.org
http://www.redcliffe.org/encounters

