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Resourcing Asian Mission Movements 
 

Issue 34 Editor: Kang-San Tan 

 
This edition comprises the papers read and discussed at the 
Third Asian Mission Movements Consultation held at Redcliffe 
College on 30 June -1 July, 2010. Dr Jacob Thomas, Lecturer in 
Missiology at Belfast Bible College, presented the first plenary 
paper on Equipping and Resourcing of Asian Mission 
Movements (article 1). Dr Jacob reviewed the context of Asian 
mission and highlighted, among other issues, the need for a dialogue of life and learning 
from the poor. In his response, Dr Jonathan Ingleby challenged participants to reflect on 
whether we concretely practice what we preach in terms of sharing resources, siding with the 
poor, ensuring transfer of leadership and reducing our carbon footprints! 
 
In Resourcing and Equipping Christian Apologetics in South Asia (article 2), Asif Mall, a 
Pakistani apologist, argued that Christians need to engage in positive apologetics that 
address Muslim worldviews rather than in defensive responses to attacks from Islam. 
Responding to Asif's paper, John Hayward of CMS Britain highlighted the value and 
difficulties of the polemical nature in Christian-Muslim encounters and contributed contextual 
reflections out of his years of experiences in Pakistan and the UK. 
 
Dr Florence Tan's (former Lecturer and Director of Field Education at Singapore Bible 
College) paper, Concern for the City (article 3), was not delivered at the Consultation but 
included in this Asian edition as it contributed another dimension of grappling with increasing 
urbanisation process as a mission context of Asia. 
 
In addition to plenary sessions, participants interacted on various issues during workshop 
sessions: 
 

 Emerging Asian Mission Movements - Anton Ponomarev 

 Mentoring Asian Leaders - David Pickard (summary by Simon Cozens) 

 Muslim Background Believers - Colin Edwards (summary by Robert Dutch) 

 Money and Missions - Martin Lee (summary by Henrietta Cozens) 
 

In conjunction with the Asian Consultation, a special forum of mission trainers from Britain 
explore diverse perspectives on the need for a network of mission trainers in the UK which 
can better support the growing Asian mission movements. Among the activities suggested 
were to maintain a database of mission trainers and expertise from the UK, an annual 
gathering of mission trainers whereby a key Asian theologian will be invited to give an 
address, short term teaching trips, linking mission trainers with key institutions in Asia; faculty 
exchanges and exploring funding potential for such a network. Anton Ponomarev was tasked 
with forming a steering group to explore the formation of such a network. 
 
You can read papers from previous Consultations in Issues 24 Partnership Issues in Asian 
Mission and 30 Asian Mission Movements: Competition or Collaboration? of Encounters. 
 
I trust you will enjoy this edition of Encounters. Please read, reflect and join in the 
conversation. 
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Kang-San Tan is Lecturer in Asian Studies at Redcliffe College. 

 

 Article 1:  Equipping and Resourcing of Asian Mission Movements. 
(Dr Jacob Thomas, 4355 words) 

 Article 2:  Equipping and Resourcing of Asian Mission Movements – Response 
to Dr Jacob Thomas. 
(Dr Jonathan Ingleby, 1209 words) 

 Article 3:  Resourcing and Developing Christian Apologetics in South Asia: 
Exploring sustainable resourcing of indigenous and emerging Asian mission 
movements and the potential for partnerships 
(Asif Mall, 3805  words) 

 Article 4:  Resourcing and Developing Christian Apologetics in South Asia - A 
response to Asif Mall. 
(John Hayward, 1827 words) 

 Article 5:  Concern for the City. 
(Dr Florence Tan, 1453 words) 

 Article 6:  Asian Mission Consultation 2010 Workshop Report: Emerging 
Mission Movements. 
(Anton Ponomarev, 360 words) 

 Article 7:  Asian Mission Consultation 2010 Workshop Report: Mentoring Asian 
Leaders. 
(Simon Cozens, 857 words) 

 Article 8:  Asian Mission Consultation 2010 Workshop Report: Muslim 
Background Believers. 
(Dr Robert Dutch, 993 words) 

 Article 9:  Asian Mission Consultation 2010 Workshop Report:  Money and 
Mission - What Are The Issues? 
(Henrietta Cozens; 840 words) 

 Book Review:  Cross and Crescent: Responding to the Challenges of Islam 
(by Colin Chapman; IVP) 

 
 

Go to the Encounters website at www.redcliffe.org/encounters to read what others are 
thinking on the Discussion Board. Use the Voice your comments form to add to the debate. 
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Equipping and Resourcing of Asian 
Mission Movements 
Author:  Dr Jacob Thomas, Lecturer in Missiology, Belfast Bible College. 

 

From long and painful experience the Church in Asia-Pacific has learned one thing: mission 
is not political, economic, and least of all ecclesiastical colonialism which is brought from 
outside into “mission areas”; be it from the West or be it now from the North. [1] 

 

Introduction 

May I invite you to New Delhi, November (5-8) 1999 when Pope Johannes Paulus II, on his 

second visit to India, made the following remarks: “The peoples of Asia need Jesus Christ 

and his Gospel. Asia is thirsting for the Living Water that Jesus alone can give.”  Such bold 

assertions, as critics described them, understandably raised quite a stir in India. On the 7th of 

November, after offering floral tributes at the Samadhi (final resting place) of Mahatma 

Gandhi, he wrote in the guest book of the memorial that “A culture cannot survive if it 

attempts to be exclusive.” This quote borrowed from Gandhi, was personally signed as 

Johannes Paulus II. The next day, November 8, during the Papal High Mass he stated, “The 

First millennium saw the Cross planted in the soil of Europe and the Second in America and 

Africa. May the Third Christian Millennium witness a great harvest of faith on this vast and 

vital continent.” Some in India insisted that this was part of the „secret agenda‟ of aggressive 

Christian imperialism towards evangelisation and conversion of the peoples of Asia. [2]  

Such reactions and responses, rather typical within Asia, help us identify the ongoing „love-

hate‟ relationship of Gospel and Culture in different parts of Asia. The proactive „love 

relationship‟ unravels an outstanding history of transforming mission while the growing 

opposition unleashes violence even in a secular [equal rights to every religion] democratic 

country like India. Links with a „Christian‟ colonial past reinforces the hostility towards 

Christianity which is viewed as an alien corrupting influence that exploited several Asian 

cultures and societies.  

As these two streams – openness to the Gospel and forces of resistance – flow through 

Asian societies, the creative dynamic of the Gospel can emerge as a positive influence. Such 

a positive influence, I believe, is what enables the community of faith to remain strong „even 

when the way goes through Death Valley,‟ [Ps.23- The Message]. Persecution against faith 

communities, history teaches us, has also the potential of transforming communities into 

„creational microcosms‟: “a resistance movement against prevailing patterns of idolatry and 

the corruption of personhood and community that stems from it.”[3] While some of these 

issues might be equally relevant in Africa and Latin America, undoubtedly, the Asian context 

poses unique contextual challenges and issues. These critical challenges must inform/ 

influence Asian Mission movements as they commit in partnership with the Spirit to let God‟s 

transforming word become truly incarnate in contemporary Asia.  

For purposes of this paper I follow the definitional framework suggested by Kang San Tang. 

What is being attempted here is only a general overview related to Asia. There is a limitation 

that the discussion does not dig deeper into the specifics of the challenges that different 

national missionary movements within Asia encounter. This paper is also not able to give due 

attention to what creative expressions such as Faith to Faith,  South Asia Concern, along 
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with several other mission groups, are attempting to do in relating the Gospel to the multi-

faith context of Britain, particularly to British Asians.     

 

 

Asian Mission Movements 

The term Asian Mission Movements (AMMs) refers to various Asian churches, mission 

structures, indigenous mission organizations, and alliances that seek to spread the gospel 

cross culturally, both within and beyond national boundaries. AMMs do not necessarily 

comprise a centralised or organised network but consist of many local communities –

churches and indigenous groups engaged in cross cultural witness. In reflecting on the 

AMMs, there are at least two caveats. First, the danger of Asian ethnocentrism, which claims 

that this is the Asia Pacific‟s Century, and that leadership in mission belongs to the Asian 

church. The reality is that Christ‟s mission is the concern of the whole church from all six 

continents. The AMMs need the contribution from a broader, international, and missiological 

community, recognising that there is much that newer missions can learn from “Older 

Sending Nations”. Second, one needs to be careful of the tendency to generalise Asian 

missionary movements as a single stream, thus overlooking the unique stages and distinct 

characteristics of each national missionary movement.[4]  

 

An overview of the context of Asia 

Asia is the world‟s largest and most populous continent with approximately 4 billion people 

constituting 60% of the world‟s current population. From the standpoint of mission it is 

important to highlight that the continent is set in the context of the major living religions of the 

world with the numerical paucity of Christians, truly a little flock making up barely three 

percent of the population. The linguistic, cultural, ethnic and religious diversity of the region, 

perhaps the highest concentration in the world- and the juxtaposition of highly developed and 

wealthy economies and mass poverty make it truly complex. The diversity is characteristic of 

almost each of the countries in the region. As Asia comes under the ever advancing 

globalising trends, rapid urbanisation is triggering the migration trends from rural areas to 

giant cities- by 2025 it is estimated that eighty percent of the world‟s population will be living 

in megapolises – “...tomorrow‟s flash points, the upheavals of the world will happen in the 

cities.”[5]  

In addition, poverty, deprivation and oppression are the common lot of the masses; structural 

evil with rampant corruption and natural disasters like typhoons, earthquakes, cyclones and 

tsunamis routinely cause devastation. The Church in Asia is fundamentally called to bring 

good news to the poor. Against such a bleak backdrop, AMMs have a distinct role  to let the 

light of Jesus Christ‟s Gospel shine upon the dark clouds; the more we immerse ourselves 

into the context of Asia the better is our perception of the hopes and aspirations of this 

continent.  

Having described the context in broad strokes, this paper identifies three specific aspects of 

the complex landscape within which AMMS are placed: 1. Cultural and Religious milieu, 2. 

Cultural Transition and the struggle for Cultural identity, 3.The Marginalised Poor. From the 

point of view of the poor, some will insist, that cultural and religious pluralism is not a major 
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issue. Pluralism and religious dialogue is apparently a middle class agenda. Poor in their 

struggle for liberation engages in common praxis, overcoming the semantics that bothers the 

rich, educated and the middle class. The pertinent challenge for mission is to talk about God 

by overcoming the limitation of the human structures of language. [6] 

In highlighting the importance of these three aspects for missions in Asia, The Federation of 

Asian (Catholic) Bishops Conference insisted on a Dialogue of Life: dialogue with religions, 

dialogue with culture and dialogue with the poor.[7]  

 

 

 

1. Cultural and Religious Milieu 

A question that‟s often asked is whether there is a common defining element for Asia. The 

Asian milieu is more of a conglomeration of cultures and subcultures. Scholars will want to 

insist that there is no uniform reality of Asia – Asia does not have a single culture. Cultural, 

linguistic and religious diversity with each of the countries within the region is a characteristic 

that highlights the deep rooted cultural and religious pluralism of Asia. Asia is diversified into 

at least seven linguistic zones, the highest that any continent can boast of. [8]  

To cite just one example, Indonesia with over 13,000 islands has around 400 languages. Its 

vast ethnic, cultural and religious diversity includes Islam as the majority religion, Hinduism of 

Bali, Kebatinan (essentially part of Javanese culture spread widely throughout Indonesia) 

part of Protestants, Catholics and Buddhists. Within the cultural and religious pluralism of 

Asia, there is bound to be an „interactive pluralism‟ – Christians intermingle with „neighbours‟ 

of other faiths. It is virtually impossible for mission movements in Asia to be isolated or 

insulated from the cultural, religious milieu.  

Today Asian religions are vibrant, they go through a process of revival and reform often 

accompanied by fundamentalism and communalism. “The great Asian religions have 

elaborate philosophical, theological, liturgical, catechetical and ethical systems that answer 

to basic religious questions and satisfy the spiritual needs of their followers. They have a 

self-sufficient soteriological character….”[9] Karotemprel, Professor at the Universita 

Urbaniana, Rome, continues to argue that Hinduism and Buddhism, often mistakenly 

perceived to be confined to particular geographical areas are now universal religions. Along 

with their claims of having unique explanations and answers to the human predicament, they 

are making serious inroads in the West effectively reaching out to those that are drawn to 

Asian spirituality and cultures. Islam too is aggressively surging forward with its own vision of 

a pan-Islamic international order. [10]  

Christian Mission of the future will have to take seriously such evaluations of the socio-

religious phenomena pertaining to the context of Asia. Here is a specific challenge in our 

commitment to equip and resource the indigenous churches of Asia: 

Post-independent resurgence of national cultures, suspicion of Christianity as a politically 

destabilising factor, fear of losing one‟s cultural identity so closely related to millennia-old 

religions, emergence of governments of Socialist-Marxist ideological persuasion and Islamic 

fundamentalism have closed their doors to missionary work from outside Asia.[11]   
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The lesson is clear, Asians relating to their context in mission in partnership and networking 

with the global church of Jesus Christ is effective and responsible given the political and 

cultural realities. AMMs need to be equipped to take on the challenge to enter into a 

„dialogue of life‟ with the culture and religions of Asia with a commitment to live the Good 

News in the ever changing cultural and religious milieu of Asia. We shall return to this later.  

 

2. The Struggle for Cultural Identity 

Confronted with modernity and ever stronger secularizing trends, Asian societies are 

threatened by the disintegration of traditional societies. In turn, serious challenges are raised 

against the cosmic worldview emanating from Asian religious cultures which view human 

beings, society and the whole universe holistically, as intimately related and interdependent. 

There is bound to be a clash when spiritual values are persistently being replaced by the 

worship of technology through modernisation, more so when Asian societies get caught up in 

pursuit of materialism, secularism, consumerism and ideological pluralism. Global capitalism 

spearheading industrialisation and urbanisation, almost consistently bring in its wake critical 

issues such as exploitation of workers, widespread displacement including family break ups, 

drugs and criminality among youth; the deprived and vulnerable are forced into cheap labour 

to survive.  As „market and money‟ assume control of Asian societies, for instance in Japan, 

(one of the world‟s least reached peoples) the business world comes to dominate the whole 

of society and social life. It absorbs the totality of people‟s lives. Individualism, consumerism 

and hedonism are reinforced. Community becomes less important, success in life is in the 

abundance of material possessions. Such disintegration of values creates crises in cultural 

identity.  

Invariably the search for a sense of balance and harmony amid the rapid social changes and 

cultural confusion is what gives rise to fundamentalist sects with a strong emphasis on 

individualistic and spiritualistic notions. When these notions are wedded to political and 

communal motivations, they give rise to what is called „traumatic pluralism‟ – religious 

fundamentalism of different shades that is quite strong in Asian societies today. “The 

revivalist religious movements exaggerate greatly the social, cultural and communalism side 

of one‟s religious adherence and try to exploit it for tangible economic and political gains.”[12] 

Can there ever be an articulation of a life affirming, relationally transforming, positively 

inclusive and compassionate spirituality without a real engagement with such cultural context 

of Asia?  When AMMs begin to understand Christian faith in terms of the life and needs of 

the Asia people from within, a living confession will develop which will try to relate the Biblical 

historical faith to contemporary Asia.  

 

3. The Marginalised Poor   

Some economists posit that there has been a steady decline in poverty in Asia over the past 

three decades as a direct result of the recent wave of globalization and the dynamic growth 

effect thereof. Yet more recently there is growing evidence that inequality has been rising. 

The rising inequalities in most developing Asian countries, it is argued, is the result of „the 

rich getting richer faster than the poor‟ rather than ‟the rich getting richer‟.[13] This is precisely 

the reason why there has to be a pro-poor approach in missions. In absolute numbers, Asia 

has the largest share of world‟s slum population, the direct result of rapid urbanisation. The 
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structural imbalances in Asian societies make the vulnerable hapless victims of 

dehumanisation in the „midst of plenty‟. Millions live in near-genocidal squalor and appallingly 

poor sanitation facilities – described as the „silent tsunami‟ in many Asian countries.  

The Asia-Pacific region is home to nearly half the world‟s children, including large numbers of 

street children. According to the UNICEF, in 1998 there were about 25 million children 

estimated to be living on the streets in Asia. The child prostitution in every city of Asia, 

human migration and movement including the trafficking of children and young women 

across borders, the millions of children, elderly and single mothers roaming as beggars in the 

cities of Asia, the millions living their entire lives on the streets never to experience having a 

roof over their heads – this is also the world of Asia today, a continent of deep divisions, 

violence, sin and death. The Church of the poor – the community of the Risen Lord- 

celebrates and witnesses to the reality of „life in all its fullness‟ in the midst of sin and death. 

Herein lies the challenge of AMMs to declare the gospel in solidarity with the marginalised 

poor.  AMMs along with the Church in the Majority World must continue to tap into the 

resources among the marginalised poor to be the authentic witnesses of transforming 

mission. This is „Mission from the underside‟ (2 Cor. 8:9). Latin American and Asian liberation 

theologians will argue that the poor evangelises the rich; they are the agents to receive the 

Gospel, their continued struggles to overcome injustice and violence in the systems, sustains 

the momentum for Christian mission towards fullness of creation. [14]  

 

 

 

Looking ahead in God’s Mission in Asia 

Crucial to our sustained efforts to equip and resource AMMs is the underlying premise that 

we remain sensitive to the Spirit to discern the major trends and challenges of Asia today – 

we are partners in the mission of God.  We learn from the past and search for new 

paradigms for mission to encounter fresh challenges. In the following sections, we identify 

some of the considerations that are important for future mission and then move on to discuss 

ways and means of equipping ourselves.  

A few guidelines to clarify directions for missions in Asia: [15] 

1. Culturally, politically, and economically today‟s world is pluricentric. In the years to 

come there is every indication that it will be even more so. 

2. Religiously we live in a pluri-religious world. 

3. There is a growing awareness and appreciation among Christians of the spiritual and 

soteriological values of other religions. 

4. Involvement in the removal of structures of injustice and exploitation has become an 

essential element of Christian Mission and a matter of witness and credibility. 

5. There is growing disenchantment with the capability of science, technology models of 

development today to solve the problems of humankind. 

6. A new international order based upon Gospel and human values seems to be elusive. 

7. Interdependence of nations, cultures and even religions is on the increase. 
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8. Ecological problems call for the united efforts of peoples and religions.[16]   

  

 

How then shall we equip and resource Missions? 

Given the context of Asia, delineated in the preceding sections, with its unique challenges it 

is important that we consider the following: 

 

1. ‘Dialogue of Life’ – the ongoing dialogue with the context and God  

„Mission is what happens when the church meets the world.‟ Preman Niles expands on this 

statement by the late Professor Feliciano Carino –“Mission as what happens at the places 

where the church meets the world, the world challenges the church, and the church responds 

creatively without simply reacting defensively.”[17] Thus AMMs cannot be divorced from 

dialogue with the religious and cultural traditions of Asia, MMs are called to discern/proclaim 

God‟s will within a pluralistic context. In any meaningful dialogue, each tradition is challenged 

to learn, unlearn and relearn; the only way the process becomes dynamic and mutually 

enriching.  In effect the challenge is to be authentic as AMMs assume the humble role of 

serving as the leaven and light among Asians with due respect to their religious convictions 

and cultural sensitivities. “In the Gospels we see that Jesus‟ mission was not so much to 

displace the religious roots of men and women as to deepen and enlarge their relationships, 

especially in so far as it involves their neighbour and God.” [18]  

Here is another vital element in the „dialogue of life: 

Without this continuing dialogue with God in Jesus Christ, Christian Mission will lose its 

moorings and legitimacy. The evangeliser, even before dialogue with others, dialogues with 

Jesus Christ, his death- resurrection: If the dynamic of finding new life through death is the 

ultimate paradigm of Christian existence, then perhaps the death of Jesus is the key to a 

hermeneutic of Christian Mission in the contemporary world.[19]  

2.  ‘Missions from below’- ‘The Jesus way in bold humility’ 

Church history, thankfully, is more than Western missionary history. Mission history provides 

important insights regarding the dynamic of creativity within indigenous churches to achieve 

self identity and maturity in fulfilling God‟s mission in historical contexts. It is sustained 

through an ongoing process of identification; presumably aided by the „Dialogue of life‟ as 

mentioned – enculturation – with realities such as the aspirations, feelings, thinking and 

cultures of the people. As C. S. Song puts it, “As we immerse ourselves in them, we touch 

the roots of our Asian being.”[20]   Mission in context is of the people, by the people and for 

the people. “Christianity is spread primarily by local believers and developed in local ways. 

Attention to the activities of foreign missionaries has tended to obscure this fact….that 

Christianity primarily spreads from below.”[21]  

Indigenous mission movements such as AMMs have a crucial role to foster missions from 

below involving the „ordinary‟- women, young and the laity - so that the power and glory of 

God can flow through. This involves a departure from the „missions of heroism‟ from above- 

with money power, hierarchical leadership patterns with control mechanisms and attitudes of 

moral superiority and a belief in one‟s own exclusive righteousness. In sharp contrast, the 
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Jesus Way in bold humility is one of strength perfected in weakness – mission in 

interdependence, meekness, patience, involving the costly movement outwards in self- 

giving love.  This is applicable in situations where missionaries will have to learn to 

„gracefully exit‟ handing over responsibility to local leaders as well as local leaders in Asia 

mentoring younger leaders to assume responsibility. Within the Asian culture there can be a 

cultural tendency of concentration of power and staying on in leadership.  

 

3. Towards an ecumenical vision – mission spirituality in mutuality  

In a Christian minority and multi-denominational context, ecumenical unity and co-operation 

is critical. Competition in missions is wasteful and self- defeating. “Learning from the past 

history ecumenism must not be just seen in functional terms but as a dynamic unity („that 

they may be one‟)”.[22] Huang from Taiwan insists, “Ecumenism is about a vision of God‟s 

household where the members seek to listen to the variety of Asian theological voices, and 

to practice intrafaith and interfaith dialog in order to promote peace, healing and 

reconciliation.” [23]  AMMs, like any other indigenous movements faces the real danger of 

becoming  ethnocentric and must strive to avoid this by consistently affirming to „act locally 

and think globally‟- always fostering an ecumenical vision that would hold Christianity, West 

and East together. This was the clarion call in 1910 by a missionary statesman: 

It is in this co-operation of joint study at the feet of Christ that we shall realise the 

oneness of the Body of Christ. The exceeding riches of the glory of Christ can be fully 

realised not by the Englishman, the American, and the Continental alone, nor by the 

Japanese, the Chinese and the Indians by themselves – but by all working together, 

worshipping together, and learning together the Perfect Image of our Lord and 

Christ….We ought to be willing learn from one another and to help one another. [24] 

 

4.  Missions and money 

As Asian economies assume greater autonomy and strength in the global market, mission 

movements in Asia must strive towards raising funds from within. The Asian diaspora can be 

motivated to resource local and missions abroad through AMMs. As Asia becomes financially 

more resourceful it is imperative that local Christians are challenged towards a robust 

spirituality inclusive of missional commitment and partnership, rather than an inward looking, 

simplistic spiritualism, To cite just one example, there will be many others too, indigenous 

mission agencies like the Friends Missionary Prayer Band (FMPB) one of the largest mission 

movements in India had from its inception a policy of not soliciting foreign funds for mission 

activities in India and neighbouring countries. The inflow of excessive foreign funds for 

mission in Asia can be counter productive; admittedly there is free flow of money for all 

religions today, and can bolster suspicions regarding the integrity of Christian missions. 

Accountability and stewardship of God‟s resources is also a powerful witness, more so in 

contexts where corruption is endemic.  

 

5.  Mission with the poor- Church of the poor  

The poor shun abstract theology, and so should AMMs to equip themselves for the 

proclamation of the Gospel in solidarity with the poor in their struggle to realise their 
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humanity, their human dignity. The poor find liberative motif in the „Pain of God‟ (Kosuke 

Koyama of Japan)  

In a country where poverty, deprivation and oppression are the common lot of the 

masses,… it is not surprising that the image the crucified one, head bowed, mouth 

agape in excruciating agony, provides consolation and an outlet for pent up emotions 

of sympathy and the tragedy for the ignorant and the heavy laden. [25 ]  

In most parts of Asia the struggle of the „wretched of the earth- the Minjung, Dalits, the urban/ 

rural poor including women and children who are systematically exploited respond to the 

Gospel that affirms their humanity and self-worth in God. The struggles of the poor, a critical 

reality of Asia, reflect the basic search for human dignity and justice. Abesamis, a Filipino 

theologian insists that the concept of salvation that has become individualistic, dualistic and 

other worldly under the impact of Greek philosophy is not biblical. “It is today‟s poor and their 

struggle that have challenged us to go back to our biblical roots and rediscover the gospel of 

justice, and liberation in the very core of Jesus‟ original mission. May this gospel in turn help 

to free us to dedicate ourselves to the task of justice and liberation in our time.” [26]  

The vast majority of poor in Asia, be it the tribals, adivasis – the indigenous peoples, „the little 

ones – insignificant and overlooked‟ breaking free from the shackles of oppression and 

realising their potential in a loving God – „a no people becoming the people of God‟ 

(indigenous movements) - is the greatest resource for God‟s mission in the multi-cultural 

context of Asia. Such mission from below brings a radical shift in which the agency of 

mission is replaced from the rich to the poor – true people‟s movement rather than missions 

being the exclusive arena for the resourceful experts, specialists and the qualified.  

 

Missions and women  

Even though women form a large percentage of the poor, their contributions in the home and 

the informal sectors produce and sustain life. Globally women have been great witnesses in 

affirming life and justice; even so gender injustices imposed by patriarchal culture of 

domination and subordination are a real challenge and militates against efforts towards an 

inclusive, just society. In articulating visions and working towards the reality of social 

structures based on mutuality and participation, women‟s perspectives and insights are 

fundamental. Their perspectives are critical in redefining missions from the point of view of 

those who suffer systemic violence and long for a gender-just relational spirituality.  

 

Missions and ecological concerns  

With huge challenges of ecology – a matter of life and death in many parts of Asia, and 

affecting every part of the world today, this becomes an area of huge importance for Asian 

missions. Today, missions with an anthropocentric soteriology, another offshoot of dualistic 

reasoning, is found seriously wanting; care for nature is an integral part of the holistic vision 

of Shalom. The devastations brought about by ecological imbalances have highlighted the 

dangers of a flawed understanding of development with sinful tendencies towards 

accumulation and indiscriminate use of resources. Care and concern for nature is borne out 

of a theology and practice of missions with an emphasis on the communality and 

interrelatedness of creation.     
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Conclusion 

AMMs set as they are within the complex and critical realities of the context in „times such as 

these‟, – a creative missional minority in the midst of massive poverty and of richness of 

religions and culture- are confronted with a gospel mandate to equip itself through a 

sustained dialogue of life with religion, culture and the disenfranchised poor. Such a creative 

encounter of Gospel and culture reinforces the impetus for relevant mission paradigms that 

are transformational. The resourcing of Christian mission in Asia is primarily through 

„missions from the underside‟ – mission through God‟s „ordinary‟ yet committed disciples- 

children, men, women and youth of Asia, in partnership with God and fellow pilgrims of the 

global church, who are not only bearers of the good news but embodying in integrity and 

faithful obedience a spirituality of radical love and mutuality that is truly liberating, inclusive 

and counter cultural.  … not with wise and persuasive words, but with a demonstration of the 

Spirit‟s power….  1Cor. 2:4 [NIV] 

“In many places of the world the departures of missionaries have given the indigenous 

churches an important evangelistic impetus.” [27]  
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Equipping and Resourcing of Asian Mission 
Movements – Response to Dr Jacob Thomas  
 

Author:  Jonathan Ingleby, Honorary Fellow, Redcliffe College. 

 

Dr Thomas has given us a thought-provoking analysis of the context of Asian missions. It is 

hard to disagree with his three main points, which I summarise here: 

Asian Mission Movements need to be: 

 Equipped for „a dialogue of life‟ with the culture and religions of Asia. 

 Equipped for a confrontation with modernity (globalisation) and to honour the „local‟ in 

the spirit of true indigenisation. 

 Equipped to deal with the „structural imbalances‟ which continue the marginalisation 

of the poor and other peripheral groups. 

My response centres on my feeling that we have a description here which challenges us to 

go further and to look hard at prescription – to unpack Dr Thomas‟s three challenges in terms 

of specific ways in which we can equip and resource Asian Mission Movements. One of the 

ways of doing this would be to raise further questions. This is not to abandon Dr Thomas‟s 

paper, but rather to seek further elucidation and expansion of his suggestions. 

First of all a general question: how do we discern major trends? Under the heading „Looking 

Ahead in God‟s Mission in Asia‟ Dr Thomas lays out a number of considerations that he feels 

are important for future mission. There are eight of these, issues to do with pluralism, other 

religions, structures of injustice, anxiety about the ability of science and technology to 

„deliver‟, the lack of „a new international order‟ and finally the environment. This is a 

challenging agenda, and one we need to take with the utmost seriousness. I suggest that we 

need to go on thinking hard about „the signs of the times‟ (Matthew 16:3) and to continue to 

identify the trend watchers (like Dr Thomas!) and to ensure that they can be heard. 

 

Dialogue of life 

Dr Thomas uses the evocative phrase „a dialogue of life‟. „Asian Mission Movements cannot 

be divorced from dialogue with the religious and cultural traditions of Asia‟ he says. Is this 

sort of dialogue something that we are resourcing and equipping people to do? Dr Kang San 

Tan (one of the conveners of this conference on Asian Mission Movements) is currently 

researching a fascinating topic for his PHD studies concerning „dual belonging‟ – whether it is 

possible to be a loyal follower of Jesus from within a non-Christian culture. Given the multi-

religious Asian context are we giving this sort of research sufficient attention? Or do we find 

this sort of work just too challenging? 

Dr Thomas also asks the question: how do we „dialogue with God in Jesus Christ‟? He rightly 

identifies this as a „vital element‟ in „the dialogue of life‟. He here raises the whole question, 

so eagerly debated in mission training, as to how we address issues of spiritual formation, 

how we ensure that people are growing in their knowledge of God. Is it by means of 

commending the traditional „quiet time‟, by introducing new meditational techniques, by 
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organising retreats and Christian ashrams, by teaching classes in „spirituality‟? I feel we need 

some practical answers.  

 

Indigenisation and interconnection 

We are none of us in doubt, I think, that there are powerful global forces at work in our world 

today. Dr Thomas laments that „Asian societies get caught up in pursuit of materialism, 

secularism, consumerism and ideological pluralism‟. He thinks that the „disintegration of 

values creates crises in cultural identity‟. I am sure that he is right. One of his answers to this 

crisis is to take up the idea of „missions from below‟, „enculturation with realities such as the 

aspirations, feelings, thinking and cultures of the people‟. But how do we privilege the local 

over the foreign? What programmes do we have to ensure that missionaries (of all sorts) are 

not agents of cultural and ecclesiastical imperialism; for example that they know how to  

„gracefully exit‟ when their time is up? How do we teach people to hand over responsibility to 

local and younger leaders? 

Similar questions arise over Dr Thomas‟s plea for an ecumenical vision – what he also calls 

„mission spirituality in mutuality‟. Are we resourcing and equipping people to work together, to 

network, to build ecumenical structures? Dr Thomas remarks: „Cooperation is critical; 

competition is wasteful.‟ Yes, but are we resourcing cooperation as a specific goal or just 

issuing hopeful exhortations?  

Encouraging Asian giving is also thought to be a form of indigenisation. Yet this raises 

complex and longstanding questions, as we know. „Encourage‟ is a great word, but what 

does it mean in this context? If we do not want Asian missions to be part of the dependency 

culture, are there specific measures that we need to take in order to ensure their vigorous 

financial independence.  Do we, to use Dr Thomas‟s example, deliberately „encourage‟ 

mission agencies to refuse funds from elsewhere as the Friends Missionary Prayer Band did 

in India? „Missions and money‟ remains a vital topic. 

 

Siding with the poor 

Dr Thomas speaks of the church of and for the poor. In a striking phrase he says that „the 

poor are the greatest resource for God‟s mission in the multi-cultural context of Asia‟. He 

describes this understanding as „a radical shift in which the agency of mission is replaced 

from the rich to the poor‟. But as the Apostle Paul said to the Corinthians: „Already you have 

all you want! Already you have become rich!‟ (1 Cor 4:8) We (in the West) are still convinced 

that mission is best done by the rich, by the people with the resources and training and 

money. There are worrying signs that some Asian missions are buying into the same 

ideology. How then are we going to find ourselves on the side of the poor? 

Dr Thomas rightly wants us to think of „the poor‟ as a wider category than the economic poor. 

He wants us to include all the marginalised, and sees paying more attention to women as 

part of this. Presumably this means, among other things, promoting women to positions of 

leadership and responsibility. There seems to be general agreement about this, but also a 

failure of implementation. Just to take one obvious example, the speakers and leaders in the 

consultation to which this responsive paper is a contribution, are almost all men!  
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Also it is claimed that we must pay more attention to the environment. This is a „call for 

action‟ we hear quite frequently nowadays. But it may be that we in the missions community 

are in a weak position to issue such a call, indeed it seems that we are often the problem 

rather than the solution. Mission people are people on the move (especially when they attend 

numerous conferences!). We would do well to take note of our combined carbon footprint. If 

we are going to save the planet, at the very least we have to think more carefully about our 

use of air travel.  

 

Finally 

I believe that Dr Thomas takes us to the heart of the matter – dialogue, indigenisation, siding 

with the poor. Mission movements in the past have not always taken these matters seriously. 

If we are going to equip and resource Asian Mission Movements adequately we need to 

operate in the light of these issues. This will affect our long-term goals and our day-today 

policy making. The question is: what are we doing to make this a reality? 
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Resourcing and Developing Christian Apologetics  

in South Asia:   

Exploring sustainable resourcing of indigenous and emerging  

Asian mission movements and the potential for partnerships 
Author:  Asif Mall is a Christian apologist and an evangelist from Pakistan, working in the UK. 

 

 

Why is Christian Apologetics Necessary in South Asia? 

Apologetics & Polemics is deeply ingrained in the very psyche, tradition and culture of South 

Asians in general, particularly amongst those who adhere to the religion of Islam. As a South 

Asian from Pakistan, I can say that we South Asians have the Athenian syndrome, which is 

to discuss new ideas about everything, especially about faith issues. The dynamics of these 

discussions change and vary, depending upon whether the discussion is in relation to 

inclusive religions like Hinduism & Buddhism or some exclusive religions like Judaism, 

Christianity & Islam. The way Christian apologetics is used in relation to Hinduism would be 

quite different from when it is applied during dialogue with Islam; though primarily the 

underlying Biblical principle would stay the same. 

The inclusive nature of Hinduism, Sikhism, Jainism and Buddhism means they don‟t seem to 

have the same wavelength of polemics against Christianity as Islam. A Hindu has not much 

problem in accepting Jesus as God, as it is a matter of adding Jesus to the 160 million Hindu 

gods; they might even tell you that you can be a Hindu and a Christian at the same time. For 

a Buddhist, there is no dichotomy in being a Christian and a Buddhist at the same time; 

because Buddha is a stage of enlightenment and they are happy to accept Jesus as one of 

their Buddhas. Because of their inclusive nature these religions are not as evangelistic as 

Christianity & Islam, and definitely not as polemical towards Christianity as Islam. 

Both Christianity and Islam are very exclusive faiths, with very little if at all any grey areas. 

You are either in or you are out!! If you profess to be a Christian or a Muslim, then you can‟t 

be something else at the same time. Gnostics tried syncretising Christianity with pantheism, 

but they failed; similar efforts for syncretising Islam were made by the Mughal emperor, Jalal-

ul-Din Akbar, but they weren‟t successful either. Today we read about Gnosticism and 

Akbar‟s Deen-e-Elahi only in history books, as neither of them has any known followers. Both 

Christianity & Islam claim to have the ultimate truth, which makes them inherently 

evangelistic in nature, as they both feel that it is their duty to propagate and defend their God 

given truth. This kind of exclusivity combined with a divine evangelistic mandate often brings 

the both religions into confrontation all over the world and South Asia is no exception in this 

matter. During the last couple of hundred years, South Asia has seen many Muslim 

polemicists, who have mainly targeted Christianity in their effort to try to make Islam win by 

default. It is not surprising at all that most of the Christian apologetics in South Asia have 

also been focussed mainly on answering the Muslim objections to Christianity. For this 

reason, as we discuss about Christian apologetics in South Asia, the main thrust of our focus 

in this paper will stay on Christian Muslim apologetics. 

When we think of the South Asian Muslim polemics in the last hundred years, then two 

names immediately come to mind. They are Ahmed Deedat and Dr. Zakir Naik, both of them 
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famous for their debates with known Christian apologists. A brief examination of their life and 

works will help us to comprehend the need for Christian Apologetics in the South Asian 

context. 

Ahmed Deedat was from South Asian (Indian) background, but born and raised in South 

Africa (1918-2005). He wrote a lot of polemical material in the late 20th century, including 

many books, which are very popular amongst South Asian Muslims all over the world. These 

books raise many questions about the fundamental beliefs & tenets of Christian faith, hence 

challenging the very foundations of our Christian faith. The titles of some of his books are self 

explanatory as to their content, such as: 

• Is the Bible God's Word? 

• What The Bible Says About Muhammad 

• Crucifixion or Cruci-Fiction? 

• Muhammad: The Natural Successor to Christ 

• Christ in Islam, Muhammad The Greatest 

• Al-Qur'an the Miracle of Miracles. 

Saudi Arabia generously gave money for the printing of a collated volume of four of Deedat‟s 

popular booklets titled “The Choice: Islam and Christianity”, and the entire book is also 

available on the internet. The extreme polemics used by Deedat in his debates with 

Christians inspired many Muslims worldwide and we still see the resonance of his arguments 

during discussion between Muslims and Christians today. 

Dr. Zakir Naik was born in India in 1965, he claims to have been inspired by the late Ahmed 

Deedat and seems to copy the Deedat style while debating Christians. Dr. Naik is the 

founder and president of the Islamic Research Foundation (IRF) and he owns the global 

„Peace TV‟, which is watched by millions of Muslims all over the world. He has a remarkable 

ability to memorise a large number of Biblical, Koranic & Hadith references, and 

Anthropologist Thomas Blom Hansen  has written that Naik's style of memorizing the Qur'an 

and Hadith literature in various languages and related missionary activity has made him 

extremely popular in Muslim and non-Muslim circles. 

The books written by both Deedat and Naik are widely available in South Asia and at 

Muslims book stores around the world. Their CDs and DVDs of their lectures and debates 

are being distributed by Islamic centres and mosques around the world. 

 

What has already been done & achieved? 

Christian Apologetics in South Asia also has a history of over a hundred years and it seems 

to have flourished substantially during the British colonial time. Most of the Christian 

apologetics in South Asia has been focussed on responding to the Muslim and Ahmadi 

polemics, because they are the two main groups raising objections about the Christian faith. 

Some of these Christian apologetics materials were also written for the purpose of 

propagating and not merely defending the Christian faith. A few of the prominent Christian 

apologists during British Raj in South Asia are Bishop Karl Pfander, Maulvi Pardi Abdul Haq, 

Maulana Sultan Mohammad Paul, Allama Barkat Ullah, Akbar Masih, Edward Canon Sell, 
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G.L. Thakar Dass, Barkat A. Khan, Maulvi Hashmat Ullah and Imad-ud-Din Lahzer. The 

books written by these apologists are part of the remarkable legacy of Christian apologetics 

in South Asia. The Pakistan Government has banned all of these books, as the apologetics 

content is deemed to be a threat to Islam. Therefore these books aren‟t available at any 

bookshops in Pakistan, though a lot of these books in Urdu language are being made 

available on the internet. 

Despite such a rich heritage of Christian apologetics in South Asia, no notable new material 

has been written since 1947, the year when India and Pakistan became independent nations. 

After independence, Indian Christians didn‟t feel the need to produce any Christian-Muslim 

apologetics, their context being a Hindu majority nation; whereas in Pakistan the subsequent 

Governments made it difficult for Pakistani Christians to produce any material on this subject. 

The draconian Blasphemy Laws in Pakistan make it even harder to write apologetics 

materials in Pakistan, as the 295-C of the Pakistan Penal Code carries a mandatory death 

sentence for anyone deemed to be insulting Islam. Even if anyone writes any fresh 

apologetics materials, then it is difficult to surmount the challenge of getting it published, as 

most publishers in Pakistan won‟t even touch such material due to fear for their lives. 

The challenges of producing fresh apologetics materials has resulted in magnifying the value 

of the existing writings of Christian apologists from the colonial time, as that is the best that is 

available to the church in South Asia. Even though these materials are still very useful, there 

is an urgent need for producing fresh materials for responding to the contemporary 

challenges posed by a new generation of Muslim polemicists. 

 

What is God already doing? 

God has prompted churches, ministries and individuals to advance the Kingdom in South 

Asian through the usage of Christian apologetics. Ravi Zacharias Ministry has been offering 

up to one year of training in apologetics and evangelism in India, whereas various 

correspondence courses in Christian apologetics are also available. 

In Pakistan, New Life Institute and The Christian Theological Research Centre are helping 

believers learn about Christian apologetics. Bible colleges in Pakistan are trying to develop 

the module of apologetics for their students, as they are increasingly becoming convinced 

that the future of the Church in Pakistan depends upon the ability of the pew sitters to be 

able to give a reason for their faith in Jesus Christ. During an evangelistic media consultation 

in Pakistan in 2009, it was decided to have a network of Christian apologists in Pakistan, 

committed to developing and identifying fresh apologetics materials for making them 

available to Churches in Pakistan. 

A somewhat similar initiation is underway in Bangladesh, where a lot of apologetics materials 

are being produced in Bengali and English language to make them available to churches 

through the internet. One can hope that some of these initiatives in Pakistan, India and 

Bangladesh will have ripple effects in the neighbouring South Asian nations like, Nepal, 

Bhutan, Sri Lanka and Maldives. 
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The Potential, Scope & Need for Developing Fresh Apologetics Approaches 

The church in South Asia needs to develop its own South Asian paradigms for Christian 

apologetics, which can strike chords with the mindset and worldview of the South Asians. 

There is indeed room for translating some of the excellent books written by Western 

Christian apologists, but South Asian apologists would still need to develop ways to 

contextualise that knowledge to maximise its benefits for the church in that part of the world. 

For example, political correctness is considered a virtue in the Western world, but that would 

be taken as a sign of weakness while defending the Gospel in South Asia because the 

perception is that if one claims to have the truth, then they must be able to present it in an 

unapologetic and straightforward manner. 

New paradigms for apologetics should also be explored, especially in the context of Christian 

Muslim apologetics in South Asia. It seems that Muslim polemicists make Christian 

apologists dance to their tune, making Christians defend whatever Muslims want them to 

defend, not necessarily what should be defended. For example Muslim polemicists would 

say that Jesus is not the son of God and he didn‟t die on the cross, and Christian apologist 

would immediately start giving reasons from the Bible to prove the deity of Christ, his death 

and resurrection. After the Christian apologist is exhausted with trying to establish the deity, 

death and resurrection of Christ in the Bible, the Muslim polemicist would simply turn around 

and say that since the Bible has been corrupted and hence is unreliable, why should he 

believe anything Christians quote from the Bible? The Christian apologist would then 

wholeheartedly start giving reasons to prove that the Bible is trustworthy, only to have the 

Muslim polemicist object to the trinity, and here we go again. The worst aspect of such 

encounters is that we often get so carried away with defending what we are forced to defend, 

that we almost forget to present the gospel. 

Instead of indulging in these knee jerk reactions with Muslims and calling it apologetics, we 

need to think more carefully about what is so unique and special about the Christian faith, 

and how we can best present and defend it. We need to diligently craft our methodologies for 

effectively presenting the gospel, because our apologetics are worthless if not helping us in 

our primary task of sharing the good news. Christian apologists should always keep their 

eyes on the ball that the Gospel message needs to be shared no matter what, instead of 

being carried away with the fervour of trying to respond to red herrings, which are often 

meant to create the smoke screen in which the message of the gospel is lost. In my opinion, 

none of the above Muslim arguments is a primary argument; as all of them are like the 

branches of a tree and not the trunk, and however many branches we cut, the new ones 

always keep growing. 

Most of the Muslim polemics against the Bible are primarily based on the Koranic view  that 

God is basically in the business of giving guidance to humankind through books & prophets 

i.e. He sent Moses with the Old Testament , Jesus with the New Testament and Mohammad 

with the Last Testament, and since the Koran is the Last & Final Testament, it is superior to 

both the Old and New Testaments, because it is like a guardian that identifies and corrects 

the mistakes made in both the previous Testaments . 

When we examine the Muslim objections to Christianity in the light of the above supposition, 

it gives us a deeper insight into the Muslim mindset. We start to comprehend the reasoning 

behind their arguments against the trinity, the deity of Christ and his death and resurrection. 

Christian apologists need to realise that it doesn‟t matter how much evidence they produce 
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from the Bible or how eloquently it is presented because if it fails to engage and respond to 

the above Koranic supposition, it makes little or no sense to them. Christian apologists need 

to produce a convincing defence of the New Testament to be the Final Testament from God, 

as that is the only sure way of tackling the above Islamic perception; otherwise our 

apologetics will continue to be like fighting with a squid with a thousand tentacles, as no 

matter how many tentacles you chop you will never win if aren‟t trying to reach for its head. 

Christians need to understand that we are people of the covenant, because the God of the 

Bible is inherently a God of covenants. A testament is merely a written record of a covenant, 

which is meant to testify to the covenant between two individuals or groups. A marriage 

certificate is a testament of a marital covenant between a man and a woman, as it testifies to 

the covenant taken by them to become husband and wife. The Old & New Testaments in the 

Bible are the written records, testifying to various covenants between God and humanity. The 

Koran refers to Jews and Christians as Ahle-Kitab (people of the book), but we need to 

gently remind them that first and foremost we are a people of the covenant and then a 

people of the book. As marriage is more important than the marriage certificate; in the same 

way God‟s covenants are more important than the testaments, which are merely written 

records, testifying to those covenants. 

Muslim polemicists are very keen to compare the Old & New Testaments to the Koran, 

allegedly the last testament of God, and they like to point out all sorts of alleged 

contradictions, corruptions and changes in the Bible to demonstrate that Koran is superior to 

the Bible. Christian apologists have danced long enough to this tune for the last fourteen 

hundred years of Islam. I believe that we should start to engage our Muslim friends in 

comparing Biblical covenants with the alleged Islamic covenant, which Muslims claim the 

Koran testifies to as the Last & Final Testament. We also need to equip Christians in South 

Asia and elsewhere into analytical thinking, hence enabling them to rediscover aspects of our 

scriptures which can be powerful tools for presenting and defending the Gospel. Being 

people of God‟s covenants, we will also need to explore ways of dwelling on the covenants 

between us and God, as this will surely enable us as we propagate and defend the gospel in 

ways more powerful than we can imagine in living memory. 

 

Partnerships for Resourcing South Asian Churches with Apologetics 

Partnerships can be a complicated phenomenon and a huge amount of trust is needed on 

both sides for making it work. As churches & mission organisations in the West seek to 

resource South Asian indigenous church planting movements to help them develop effective 

apologetics in advancing the Lord‟s Kingdom in South Asia, it will be a blessed experience 

for all parties. I would like to identify a few areas with an urgent need for developing such 

partnerships: 

 Modules of Christian apologetics for Bible Colleges and Seminaries in South Asia. 

 Extensive Apologetics training for lay Christians. 

 Supporting the national apologists. 

 Help with the publication of new materials. 

 Scholarships for outstanding South Asian apologists. 
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 Dissemination through Internet, Radio and Satellite TV. 

Most of the theological seminaries and Bible colleges in South Asia, particularly in countries 

like Pakistan and Bangladesh, don‟t even have a module for Christian apologetics. They 

have hardly any books on Christian apologetics in their libraries, let alone the latest materials 

on this subject. Modules for Christian apologetics should be introduced at certificate, diploma 

and degree levels in some of these South Asian seminaries and Bible colleges; they should 

even be affiliated with some of the known seminaries and Bible colleges in the Western 

world. Funding should be sought to help purchase apologetics related books for the libraries 

of these seminaries, enabling them to have the latest books on apologetics for equipping the 

future generations of Christians in South Asia, as it is crucial for the survival and growth of 

the church in that part of the word. 

Most of the seminaries in South Asia are very focussed on preparing people for ordained 

pastoral ministry and they have hardly anything on offer to lay Christians. I believe that a 1-5 

week long extensive residential training in Christian apologetics should also be offered for lay 

Christians, similar to the one offered by the RZIM summer school. The lay Christians are 

more likely to come across people of other faiths at their work places and such investment 

into their lives will enable them to become confident Christians and better witnesses for the 

gospel. 

Most of the Christian apologists in South Asia are in full time secular jobs to earn bread and 

butter for themselves and their families. Some of them can be supported to be released to 

spend more time, if not full time, to develop and formalise their research and be able to teach 

it to equip local churches. Some of the Western Mission organisations working in South Asia 

can employ some of these apologists, thus enabling them to fulfil their God given calling and 

vision. A number of apologists have written good books, booklets and pamphlets, but 

resources weren‟t available to get them printed. Some assistance for the publication of 

outstanding works can be a way to bless churches in these South Asian nations. Already 

existing forums and networks of Christian apologists in South Asia can help identify and 

recommend apologetics materials, and the funding should be granted for the publications of 

these materials for equipping the church for presenting and defending the gospel. Investment 

into the research done by South Asian apologists into various aspects of Christian 

apologetics is eventually going to be useful for the Church in the West as it responds to the 

challenge of Islam and other religious movements within Europe and North America. 

A scholarship fund can also be established to enable some of the emerging South Asian 

apologists to carry out further research at the Bible colleges in the Western world. This 

should also be seen as an investment towards the growth and strengthening of the South 

Asian apologetics based evangelistic movements. 

Currently there are various Internet related evangelistic projects that are underway in South 

Asia. The Internet is a very powerful medium, which is being used by more and more South 

Asians every day. This provides Christians with a phenomenal opportunity to propagate the 

gospel to a very large number of people in South Asia, especially the relatively closed 

nations like Maldives and Bhutan or the restricted nations like, Pakistan, Bangladesh and 

Nepal. India and Sri Lanka are relatively open countries, so the opportunities for proclaiming 

the gospel through the Internet are even greater. 
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Satellite TV channels are a relatively recent phenomenon, but one of the fastest growing 

ones. It seems that more and more satellite channels are starting in the world and South Asia 

is no exception. A lot of these satellite channels are offering entertainment, sports and news; 

but there are many Islamic, Hindu and Sikh Satellite TV channels, which are propagating 

these religions in various South Asian languages. A number of Christian satellite channels 

are also busy propagating the gospel in Arabic and Farsi languages, but unfortunately to 

date there is no Christian satellite TV channel to broadcast the good news in South Asia in 

Urdu, Hindi, Punjabi, Guajarati and other South Asian languages. Starting a satellite TV 

channel is a costly business, but Churches in the West should prayerfully consider partnering 

with the South Asian church movements to start such TV channels, because these channels 

have the potential to reach more people than we can count. 

When we talk about apologetics based South Asian church planting movements, let us not 

forget nearly 3 million South Asians in the UK and a much larger number of them throughout 

Western Europe. These South Asians living in UK, Europe, North America and Australia 

probably surf the web and watch Satellite TV channels more than the South Asians living in 

South Asia, which is a huge God given opportunity to reach them with the gospel, though 

sadly most of it is being missed by the church. There are 19 UK based satellite channels that 

are run by Muslims, 6 run by Hindus and 2 run by Sikhs and one run by the Buddhists; 

providing religious programmes in English and South Asian languages. There are currently a 

wide range of US based Christian channels, and some African ones which somehow don‟t 

tend to appeal to South Asian viewers due to linguistic and cultural barriers. There is 

currently only one Christian channel that is presenting the Gospel in South Asian languages 

to viewers in the UK & Europe, but it is very lopsided in terms of most of the focus is on India 

and very little is being done in terms of apologetics-based evangelistic programmes for South 

Asian Muslims. There is an opportunity for partnership between Western churches and South 

Asian Christian apologists in the UK to initiate a UK based Satellite TV channel, to preach 

the gospel to South Asians not only in South Asian but throughout the world. 

These are many more areas of mission, evangelism and training where all sorts of other 

gospel partnerships can be forged between emerging mission movements in South Asia and 

the established churches in the Western world. Due to the limitations of this paper, only 

some of the more significant and urgent opportunities for partnership are discussed and it is 

sincerely believed that the results would be beneficial for the strengthening and growth of the 

church not only in South Asia, but also in many other parts of the world. 
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Resourcing and Developing Christian Apologetics  
in South Asia - A response to Asif Mall  
Author: John Hayward, CMS Regional Manager for Central Asia and Pakistan 

  

Asif has provided a very useful paper, distilled from his front-line experience of apologetics. It 

gives a number of sub-topics to explore. 

Polemics is engrained in South Asian cultures although it is reflected differently across the 

sub-continent. Some groups of peoples are very laid back, others are particular about what is 

done and said in public while having no concern about what happens within the home, while 

others, and I think of Punjabis in particular, are keen to interfere in the public and private 

lives of others. The Punjabi-lead government in Pakistan is currently arranging to trawl the 

internet to expose any deemed insult to Islam. 

In South Asia folk religion is widely followed, enabled by rote learning and the generally low 

level of literacy. In this form of Islam it is held that „ignorance is bliss‟ – one cannot be judged 

on actions of omission or commission if unaware of the law. It also means that cultural 

practices are taken to be true expressions of the faith and cultural practices take precedence 

over religious injunctions. A senior church leader in South Asia once told me „the Bible may 

say that but this is the way we Punjabis deal with it.‟ Honour killing was justified in the 

Pakistan parliament as being Islamic, so a right that should not be taken away by law. 

Cultural influence on faith practices is of course not restricted to people in other faiths or 

cultures; it is universal but not always acknowledged. The British church reflects cultural 

attitudes to self, wealth and sexual morality. The understanding of religious injunctions and 

cultural impacts is important in establishing polemical debate, and the level of understanding 

will determine the quality of that debate. 

Rote learning itself can be a handicap to discussion. Memorising what is written replaces 

understanding it. Memorising in an ancient language is a pre-occupation, more important 

than knowing or understanding, for many people. Apologetics then becomes an exchange of 

dogmas, a dialogue of the deaf – in the way Asif has depicted the history of polemics in 

South Asia from the Christian perspective of being reactive and defensive. Distortion of the 

truth is likely to have a central part, such as the accusation that Christians worship three 

gods – a father, mother Mary, and their son Jesus. 

Dr. Zakir Naik is an excellent proponent of this form of polemic. His very slick programmes 

are impressive, his arguments pertinent and his quoting of scriptures can be intimidating. My 

own experience of watching him on the ironically named Peace Channel was to realise that 

he had taken three verses from a chapter of the Bible and analysed them in reverse order so 

as to get the interpretation he wanted. He is equally challenging of Hindus. It was no surprise 

that the Indian government decided to restrain him from stirring up religious intolerance. He 

was recently denied entry into the UK. Such jingoistic contexts and lop-sided debates as his 

are used by other evangelists too as means of promoting their faith and encouraging their 

followers. 

Which leads us back to the fundamental question – what is the purpose of apologetics? 

Slogging it out in the market place shows that a faith has the capacity to defend itself publicly 

and receive credibility. Some people understood St. Paul in the acropolis, whereas everyone 
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recognised that his testimony was fit to be debated. Apologetic argument encourages non-

believers to take the faith seriously and strengthens believers who may feel inadequate in 

defending their faith but see that others can do so. It also brings faith matters into the public 

arena. This gives openings for others to follow up the questions posed or beliefs expounded. 

As was said in the 1980s, few people understood what David Jenkins was saying about the 

resurrection of Jesus, most people did not agree with what he seemed to be implying but 

everyone had an opportunity to discuss the central tenet of the Christian faith because he 

had made it a news item. The advertising on buses about the existence of God creates a 

similar opportunity to bring faith matters into public conversations. These things cannot be 

done so easily in most parts of South Asia. 

In an environment where Muslim polemicists have ample opportunity to broadcast and 

present their views there also needs to be opportunity for Christian polemicists. Too often, 

across Asia and to some extent in the UK as well, the Christian message is blocked. Asif has 

experienced the challenges facing an apologist in Britain. It is difficult to access the general 

media and especially those channels used by South Asians which can be controlled by 

active members of other faiths. Presentations need to be done well, so there is a need to 

identify capable people and provide training. This is happening in Pakistan, as Asif has 

indicated. In addition, the Open Theological Seminary is producing good teaching material 

that builds up understanding and the confidence of believers. A bible college in Rawalpindi is 

also giving good quality training.  A local NGO in Pakistan provides training seminars in 

apologetics. How does the global church support these activities theologically or in other 

ways to enable them to develop? What support is being sought?  

Difficulties of accessing the media reveal a deeper problem. Many of the countries and 

cultures of South Asia are faith based and their politics are becoming increasingly faith based 

too. So there is support only for that faith which enhances the society. Pakistan and 

Bangladesh were created as faith-based states and however much the vision of Mohammed 

Ali Jinnah is distorted, Sunni Islam is the social adhesive. This is reflected in legislation to 

restrain members of minority faiths (Shia and Ahmadiyyan Muslims as well as Hindus, 

Parses and Christians) when it is politically convenient. At times, particularly so during 

periods of military dictatorship in Pakistan, minorities have been deliberately victimised for 

political support. Hinduism, as represented by the Tamils, is seen as hostile to the well-being 

of Sri Lanka and therefore made difficult. At the present time in Sri Lankan Christians are 

also seen as suspicious because of their involvement in peace and reconciliation activities. 

The BJP have brought about an overt religious dimension to politics in the avowed secular 

state of India. 

This also impacts the seriousness with which the authorities protect minorities from acts of 

aggression. There are an increasing number of attacks on people based on religious 

grounds. Apologetics in these circumstances becomes quite difficult as lives and livelihoods 

are put at risk simply by openly expressing and defending one‟s religious convictions. 

Extremism and terrorism are high profile in many places. Legal controls are often ineffective 

due to religious sentiment. Is advocacy for human rights an area of support that the global 

church can provide? If so, it should be done without enflaming passions and vilifying others. 

We often see scare-mongering and outrage as the means of raising financial support and 

ensuring protest action in the West at a cost of distrust and greater tension for those 

purportedly being helped. 
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Culture influences the desire for debate and the outcome of debate. Caste and family 

loyalties, along with widespread fatalism, make change exceptionally difficult for those from a 

South Asian culture. With the strong Western emphasis placed on individual rights, many 

Westerners find it hard to understand the great significance of family and community 

loyalties. And because the local church members cannot conceive of changing their faith, 

they cannot understand or often accept another doing so. Motives are challenged 

(sometimes rightly so) and there is mistrust. By definition, converts do not fit into the social 

and community structures of Christians, so there needs to be a lot of mutual adjustment if 

they are going to integrate. As a result, many new believers are ostracised and there is a 

pattern of separate congregations of people from a different faith background being created 

and nurtured. This is happening across the region and with a high degree of secrecy. Honour 

and the extremes to which families may go to maintain that honour have a strong bearing on 

any individual‟s desire and willingness to change and so breach the trust across the family 

and standing of the family in the community.  

Christians in Pakistan are well trained to cope with the enormous pressure on them through 

the threat of abuse of the Blasphemy Laws and other legal instruments to preserve the pre-

eminence of Islam. The defensiveness to which Asif refers may be a short-coming but it can 

also be a strength when issues from another faith are indirectly raised in a way that the 

hearers will understand. Discussing these issues well requires skill and training (to do well) 

and it needs to be appreciated rather than be seen as the old guard defending a discredited 

old paradigm.  

In addition to „pitching our tent‟ in the public arena and encouraging Christians, apologetics 

offers opportunity to develop indigenous theology. It challenges people to look at how best to 

present the faith, and in particular the One called The Truth for others of the same or similar 

culture to understand and be convinced. One result of the lack of serious engagement with 

other faiths is a lack of developed theology appropriate to the culture. This has a global 

implication too as we seek to see how the Christian message is globally relevant, crossing 

the boundaries of culture and language. This is an important factor when we consider the 

means and priority of our practical support 

Asif has also identified an area we can explore more – presenting the covenantal relationship 

that is core to our faith and based on God‟s covenant with Abraham. This places other 

contentious issues into a context that can be expressed and understood. Maybe a Muslim 

contract of marriage is not the best analogy here, but Asif has shown that presenting the 

covenant of grace in which we live offers a convincing means of widening the defence of our 

faith and helping to present its different-ness.   

That the Christian Muslim Council in Britain has produced a statement on evangelism and 

conversion is really very helpful within Britain and globally. The „ten commandments‟ 

recognise the pain that ensues if someone leaves the family faith but recognises the road 

must be two-way and that there need to be some rules for that road. The debates in South 

Asia can inform Christians globally and be used in engaging with South Asians living in 

Britain and elsewhere. Conversely, the different relationships that are developed in UK and 

Europe in particular can be brought into the debates in South Asia. Perhaps this is something 

we can facilitate. 

So, Asif opens up the questions of the purpose and the means of apologetic engagement in 

South Asia. He invites us, and South Asians, to consider these questions together and the 
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ways in which we can see ourselves and our organisations supporting apologetic 

engagement. We may learn much from this process that can be applied to the UK context of 

apologetics and inter-faith dialogue. 
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Concern for the City 
 

Author:  Florence Tan, Former Lecturer and Director of Field Education, Singapore Bible College 

 

The Bible records in Micah 6:9a, “The LORD‟s voice cries to the city” declaring punishment 
for injustice.  Jesus wept for His city, Jerusalem.   He loved the people, even the Pharisees, 
and reached out to them with His mother-love image as portrayed in Matthew 23:37-39, 
speaking pointedly so that the hearers would choose to receive or reject His outstretched 
hand.[1]  He talked to the cities:  Chorazin, Capernaum, Bethsaida, Tyre and Sidon. 

God‟s heart had always been for the inhabitants of urbanised localities with all their cultural 
and religious plurality and exclusiveness existing side by side,[2] immorality and idolatry.  He 
would be mindful of that one faithful soul in Sodom.  He ensured that the thousands in 
Nineveh got the good news from Jonah.  Therefore, just as a pastor is directed to serve in a 
particular church, a missionary to an unreached people group, so an individual with 
evangelistic objectives can fulfil a mission in a certain city to which God might lead.   

Antioch in Syria was a significant city during the first century AD.  A focal point of trade and 
industry, it was one of the places that people of multi-faith gathered.  After Stephen‟s death, 
persecuted followers of Jesus Christ made their way to Antioch as well as other areas 
around and beyond Phoenicia, like Cyprus.  The gospel was preached and well received as 
mentioned in Acts 11:21.  

The leadership at Jerusalem sent Barnabas to check on the Antiochan church; he ended up 
encouraging the healthy growing group of believers known for their social concern.  He later 
invited Saul to join him in strengthening the flourishing congregation.  It was a good training 
ground for the latter who together with his mentor stayed on a full year engaged in the 
disciple-making ministry.  Antioch earned the status of being the mother of Gentile churches, 
as Christians there proclaimed unreservedly, “Jesus is Lord.”[3] This unique city also excelled 
in becoming a solid missionary-sending base claiming Barnabas and Saul (later renamed 
Paul) as their famous missionaries, the first mobile church-planting team. The called and 
confirmed pair was commissioned by the Spirit in an era uncomplicated by church rules and 
mission agency regulations. 

For these postmodern days, Ortiz suggests multiple church models when ministering to city 
folk, since the populated locale is not static but is usually in a state of flux. He offers images 
of the prophet, priest and pilgrim to describe the holistic function of church as the new 
community.[4] The church exhibits her prophetic side in speaking out against sin and social 
injustices, performs the duties of the priest in bridging needy and hurting hearts to God for 
salvation and healing, and motivates each one in the journey through different phases of life.  
Missiological education therefore cannot escape from some degree of consideration of urban 
priority areas, of quality of life, health and community development for the homeless, 
handicapped, helpless and hopeless.[5]  

What then can the simple average sincere evangelistic Christian do in the face of such giant 
needs – where to draw the balance of dishing out the spiritual food of the gospel and 
presenting a hearty meal to feed a hungry soul?[6]  

Population growth has so accelerated that it is extrapolated that a billion people will be added 
in the present decade.  The explosive numbers are found in Asia which implies that 
urbanising is paralleling asianising, most definitely in the Pacific Rim region.[7] It has been 
observed that mushrooming city-states were the result of a few major developments like the 
collapse of political blocks and post-colonialism, massive migration, electronic media, and 
prompt recovery from economic crisis.[8]  For example, the UK newspaper The Times 
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reported that 1 million moved from Malaysia to Singapore during the period of 1960-2005. [9]   
According to Mahbubani, “billions of Asians are marching to modernity.”[10] 

Singapore is strategically located among the dynamic economies of the Pacific Rim.  Blair 
has placed high expectations on this “little red dot,” being a microcosm of globalisation with a 
melting pot of different cultures, major commercial links and positioned as a hub for 
Southeast Asia and Australasia.[11]  What Antioch did for the Roman Empire in de-Judaising 
Christianity perhaps Singapore can de-westernise Christianity for the unreached peoples of 
Asia?  

It is ironical to think that the world entering the twenty-first century with a strong sense of 
utopia would have a premonition of doom and gloom. Many among secular observers 
anticipate in decades to come, colossal calamities in the form of environmental catastrophe 
and major governmental policy failures perhaps necessitating a one-world government.[13]   
Is this not reminiscent of the drama vividly and prophetically portrayed in Revelation 13?   

Bible-believing people will not sit idly by, waiting for the worst to happen. Mission-minded 
Christ‟s disciples with conviction in their heads, compassion in their hearts are committed to 
work with their hands, according to appropriate skills and gifting, to do that which is possible 
to fulfil Christ‟s Great Commission.   

Today many in Singapore are motivated to participate which leads some to wonder whether 
this cosmopolitan city-state is indeed the modern Antioch of Asia in terms of missionary 
effort.  With an annual rate of 8.6% over 30 years of Gross National Income,[14] this island 
nation has already gained first-world status.  With mega-churches sprouting, she has the 
necessary human and financial resources[15] to bless her neighbours and people far beyond 
her shores. 

Networks of “primary” relationships can be biological, geographical, vocational or recreational 
in nature.[16]   Workers identify themselves through the type of jobs they do.  It becomes 
natural for like-minded persons to be found together.  The cab-drivers in Southeast Asian 
cities can be engaged in interesting hot topics during their break at the favourite coffee shop.  
The soccer or rugby-mad kids would kick around or rough it out whenever there is free time.  
Girls love to be together going through their favourite songs or being engaged in fashion talk.  
The computer geeks and gaming addicts will be lost in cyberspace most of the time.  It is no 
wonder then that nowadays “cold calling” evangelism will result in extremely little or no 
response.  

How shall the pre-believers hear if no one is on hand to tell (Romans 11:14)?  Those with 
hearts of compassion for the lost have tried (Romans 11:15) and they have succeeded 
through the blessings of conversion by the Holy Spirit. Using a medium-sized (2,000) 
intentional disciple-making church in Singapore as an example, here is some feedback.  
Conversions were registered through the ALPHA programme, cell-group outreach and 
personal witnessing. Many evangelistic efforts (peppered with prayer) were tried as in block 
blessing,[17] meals-on-wheels, movie-showing, festivals (cultural or national in nature) 
events, kids-for-Christ (KFC) activities, youth-biking sport, senior line-dancing, tours around 
the island and overseas. Several groups of church members make short-term mission trips to 
poor areas to serve (feed and clean), teach (simple English and Bible) or build or repair 
(paths, lean-to sheds, furniture, etc.). Other practical forms of social action include 
dispensing medicine and offering dental care or initiating faith gardens. They contact own 
home-grown missionaries as well, to encourage and join in ministry events during quick or 
spontaneous visits. 

If mission-conscious believers are not venturing out, they can do as much, if not more, when 
remaining in their respective countries. These local tentmakers, the self-supporting 
professionals do go “glocal,” having and functioning with a global mindset while staying-put 
on home ground most of the time, traversing the planet when necessary.  Such a cohort has 
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the means to be efficient with their financial resources and definitely effective when devoted 
to God‟s overall grand goals in making disciples. 

Midge of Malaysia had been a faithful witness since her university days in the capital city.  
Many individuals especially colleagues, in both cities where she worked testified to her gentle 
ways, sincere friendship and simple, inoffensive sharing of the gospel and had been won 
over to the Lord Jesus Christ. Even now as a retiree, she continues to be gainfully employed 
and firmly entrenched in her commitment to be involved in evangelising (“going”), 
establishing (“baptising”) and equipping (“teaching”) as spelled out in the Great Commission 
(Matthew 28:18-20). 

With God everything is possible (Luke 1:37). The city may be large with numerous 
distractions.  Amidst the bustling crowd, Jesus commended the faith of the Syro-Phoenician 
woman who did not mind the crumbs meant for little dogs.  It really does not matter whether it 
is to the uneducated or under-dressed person that we are communicating with, or 
hobnobbing with the sophisticated fashionable well-bred in the city, ambassadors for Christ 
are to be ready with the answer of the reason of the hope that we have in Christ (1 Peter 
3:15).  Gone are the days of simple ready-made answers. Well-thought through arguments 
are preferred by searching intellectuals. And as Joon-Sik Park puts it, “Authentic evangelism 
is deeply dependent on genuine hospitality.”[18]   
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Asian Mission Consultation 2010 Workshop 
Report: Emerging Mission Movements 
 

Author:  Anton Ponomarev, Faith2Share 
 

Definition of emerging mission movements and research into this phenomenon 
done by Faith2Share 2008-2010.  

A lot of working knowledge of relating to new mission movements has come out of 
the fact that Faith2Share network has been actively engaging with emerging mission 
movements since 2004 and many of those movements are to be found in Asia. A 
specific research project  into new and emerging mission movements was launched 
in 2008 and its findings are the base for this paper.  

The issue of resourcing mission movements is a crucial one and has been critically 
examined both within the network (especially in relation to the question of appropriate 
partnerships between Global North and Global South agencies) and elsewhere.  

 

Group discussion – what resources are needed to make a new Asian mission 
movement a success? 

During the group discussion we have first identified some of the pre-conditions that 
are necessary for a movement to be birthed: 

 missionary identity; 

 mutual trust between members of a movement; 

 from the outset strategic pursuing of achieving self-sustainability; 

 a large number of professionals from Asia often working in closed countries 

that are starting to see themselves as mission force.  

 

The following resources were then discussed: 

 leadership with vision; 

 personnel ; 

 training and education; 

 finances; 

 systems and structures enabling mission growth; 

 church- and community-based training resources; 

 pathways (socio-economical changes and trends that enable new waves of 

mission – e.g. massive migration from the interior to the east coast in 

China); 

 usage of media for mission; 

 access to fellowship and expertise; 

 opportunities for the leaders to have space / build trust / have retreats 

(something which is often not seen as a priority which can sometimes lead 

to an early burnout).  
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This list is not completed by any means due to the lack of time for discussion but 
some of the emerging movements discussed or mentioned provided examples of 
some additional resources like Prayer mobilisation; Theological and missiological 
resources; Mission mobilisation and Peer support and fellowship. 

 

Case studies used in the seminar  

UP Mission, BORN (Bihar Out Reach Network), training programmes for OFWs 
(Overseas Filipino workers), Presbyterian Church of Mizoram, diocesan mission 
movements in Gujarat, Dornakal, Madhya Kerala, Friends Missionary Prayer Band 
etc. 
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Asian Mission Consultation 2010 Workshop 
Report: Mentoring Asian Leaders  

Author: Simon Cozens, MA graduate in Global Leadership in Intercultural Contexts (Redcliffe College)  

  
 

One important way of equipping Asian mission movements is through training of emerging 
leaders, and one important way to do that is the use of mentoring. David Pickard of OMF 
International led a workshop on "mentoring Asian leaders", and brought out something from 
each of the three words in the title. 

 

Mentoring 

One key theme of the seminar was that mentoring is more than just training through 
dialogue; it involves sharing life together and being an example and a model. Words like 
presence, respect, trust and integrity came up again and again in the discussion. David said 
that modelling and being present is the key way to mentor leaders. One participant reported 
on a survey of what Chinese church leaders wanted from missionary partners, and found that 
three-quarters of them wanted models of Christian character rather than programmes of 
Christian activity. 

Character and modelling character is the most influential way to provide mentoring and 
training to emerging leaders; of course, we are not likely to be perfect models of Christian 
character ourselves, and it was suggested that team-based ministry can help to give our 
mentees a more rounded view of Christian character than they would get from just one 
mentor. 

 

Asian 

David noted that most material available on mentoring is Western, and needed to be applied 
in an Asian way. We then discussed a number of culture-specific issues when mentoring for 
leadership in Asia. Of course, it was noted that there is no such thing as "Asia" – Mongolians 
expect strong, decisive leaders, whereas Japanese expect consensus-brokers. So while we 
acknowledged that there were no quick answers, there were a number of common factors 
that we noticed. 

There was much discussion of the cross-cultural elements of working with Asian leaders that 
can be a source of confusion to the unwary: often there is an emphasis on saving face that 
makes it difficult for our Asian partners to say "no" to direct requests, and may consequently 
cause them to – from our perspective – overstate their abilities. To counter this, David 
suggested trying to create an atmosphere were it was "Great to try, good to succeed, but OK 
to fail." Similarly, to avoid the mentor being looked to for all the answers, we should focus not 
on providing solutions but asking good questions and encouraging the mentees to find the 
answers for themselves. 

Other differences include the ways that meetings happen, in that often the deliberation 
process happens before the public meeting, and the decision is made by consensus. 
Similarly, sometimes when meeting people for mentoring, their real concern may only come 
out in the final minutes of the session; if we keep to our tight Western schedules and move 
on to our next meeting at this point, we can be accused of not showing concern for people's 
problems! Good listening, sharing meals together and taking the time for people will always 
help the mentoring process; needless to say, mentoring is best done face to face, rather than 
through Skype or over email, and in an informal setting – informal by Asian standards, rather 
than by ours! 
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Leaders 

We pondered what it meant to provide Christian leadership in a context where much 
leadership is hierarchical or based on seniority. Particularly this causes problems for those 
we train in Western Bible colleges and institutions and speak of as emerging leaders, but 
would have no opportunity to be involved in leadership positions when back in their home 
countries. In these situations we need to be considering what it is that makes leadership 
distinctly Christian. David's definition of leadership was "influencing God's people for God's 
purposes for the group", and so the purpose of our mentoring would be to equip leaders to 
be such influencers. He also distinguished between positional authority, which can often be 
expressed quite forcefully in some parts of Asia, from spiritual authority, which is always 
expressed with a servant heart; emerging leaders who cannot be placed in a position of 
authority because of their culture can develop this spiritual authority. 

One of the best way to invest in leaders is to show our commitment to them. We heard 
stories of mentors flying half way across the world to meet with their mentees to try to 
convince them to take a certain course of action; this level of commitment was not only 
deeply impressive to the mentee, but to others in the organisation who witnessed it. This did 
raise the question as to whether such commitment should extend to giving money - but this 
has to be judged based on the specific context. 

Certainly particular Western expectations of funding - the promise of converts, numbers and 
so on - must give way to relationships: the emphasis was on people, not programmes. 

Another excellent way to invest in leaders is to promote them and their ideas: give them 
opportunities to speak about what they are doing or to attend conferences or training 
sessions. 

In summary, we believed that mentoring Asian leaders needs to be a highly personal 
relationship of sacrificial commitment and informal relationship building. Good mentors listen 
well, let the mentee set the agenda and resist the urge to take over and direct the 
relationship. 
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Asian Mission Consultation 2010 Workshop  
Report: Muslim Background Believers 
Author: Dr Robert Dutch, Bristol Baptist College. 

  
 
Two workshops, each lasting about 45-60 minutes, addressed Muslim Background Believers 
(MBBs). The speaker, Colin Edwards of Interserve International, used his wide experience 
with Muslims in South Asia. 

The workshops aimed to be as interactive as far as possible and so each was structured with 
an introduction and then three main parts. Colin‟s introduction outlined his UK role and his 
experience in South Asia where he had seen significant growth in the numbers of MBBs. 
Then in Part 1 he asked attendees „What are we seeing with MBBs, both abroad and in the 
UK?‟ Part 2 was Colin‟s interactive presentation on identity and identity markers for MBBs. 
Finally, Part 3 addressed „Four things to highlight for MBBs.‟ 

During Part 1 workshop members were asked to identify themselves and their experience 
while answering „What are we seeing with MBBs, both abroad and in the UK?‟ This provided 
an interesting opportunity to learn about other members, ministries and experiences in 
Asian/African countries and the UK. 

The workshop members shared their considerable experiences of mission among Muslims. 
One person worked with networking and „insider movements,‟ another used various methods 
of evangelism (e.g. correspondence courses, personal work, radio) with success. Some 
MBBs come to faith via visions. People worked with whole families (not just individuals), 
refugees, women and students. A major concern was MBBs‟ identity. They do not want to be 
Western Christians. They need intensive discipleship and an identity. Colin usefully 
addressed „identity‟. 

In Part 2 Colin examined group identity and identity markers in the South Asian country 
where he worked previously. He began by stating that group identity depended upon people 
being identified as „Muslim,‟ „Christian,‟ or „Hindu.‟ These three groups have separate identity 
markers which included differences in: language, skin colour, clothing, diet and even if men 
had a moustache or beard. Groups do not marry or interbreed. These three groups were 
illustrated on a flipchart with Muslims being a large circle, Hindus a separate, and smaller, 
rectangle and Christians shown as a separate, and even smaller, triangle.   

Inside the large Muslim group circle Colin identified an inside „secret group‟ of believers. But 
he focused on a man at the circle‟s circumference. This man came to faith through a dream, 
reads the Injil (New Testament) and recognises Jesus as Lord. He becomes part of a public 
group which self-identifies with the name of Jesus. They are a „liminal group.‟ They are in a 
dynamic situation of „us/not-us.‟ The group has much in common with the Muslim group but 
differ in many ways through their belief in Isa al-Masih (Jesus the Messiah). They are like 
and also now unlike the Muslim group. Can these believers retain their Muslim identity and 
also follow Isa al-Masih, or what? 

What happens if this „liminal group‟ reaches out towards the nationally recognised Christian 
group (the small triangle shape on Colin‟s flipchart)? These Christians may reject the group 
as non-Christian – so what happens next? One workshop member made the useful comment 
that a „liminal group‟ in a city may well reach out to the city‟s international church for 
recognition/fellowship/support.  However, the group could approach a rich foreign, and 
influential, church – effectively bypassing the national Christians who were not welcoming. 
This will change the dynamics considerably. 
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This liminal movement of MBBs will experience a long period of „social negotiation.‟ They will 
experience persecution and exist with the „us/not-us‟ tension. Colin compared the 
persecution experienced by the „secret group‟ with the „liminal group.‟ After a „honeymoon‟ 
period (perhaps 6 months in duration) the „liminal group‟ will experience  rising persecution 
which will become intense but after about 5 years it drops to a much lower level of 
persecution (but not zero persecution) and continues at this reduced level into the future. In 
contrast, the „inside‟ or „secret group‟ experiences gradual rising persecution which 
eventually (over about 5 years) rises above the persecution experienced by the „liminal 
group‟ and stays at that level. The „secret group‟ remains small and does not grow compared 
with the other group. 

Colin asked „Who are the insiders?‟ From the outside looking in both are „insiders.‟ However, 
Colin compared the situation to a house with a porch. English houses have porches but 
some countries have houses without porches. In those countries a visitor arrives and steps 
straight into the house but if the house has a porch and the visitor steps inside the porch is 
he/she inside the house or not? Colin likened the „liminal group‟ to someone in the porch. He 
emphasised that each location is different/important, so sensitivity is necessary. 

Discussion followed his presentation. People shared their own experiences of „insider 
movements.‟ One person commented that such movements can get reabsorbed over time. 
Another commented on the importance of MBBs owning the name of Jesus publicly. Staying 
strong in persecution is important for witness and one person initially coming to faith can 
result in many families becoming followers of Jesus. Valuable questions and discussion 
followed on MBBs joining in Ramadan (or not), using socially acceptable ways of not being 
present for the sacrifice, mosque attendance and so-called „Jesus mosques.‟ Colin 
commented that we cannot stop „insider movements‟ (nor should we try!) but we can help 
them. 

In Part 3 four topics were highlighted. First, changes in family life for MBBs. The dynamic is 
altered considerably raising some important issues. Models of Christian family life are 
needed, discipleship and teaching. For example, husbands who become MBBs need to 
share their faith with their wife. Second, leadership development is urgent for churches with 
MBBs. More trained leaders are needed. Third, widespread evangelism is required. The 
more seed sown the more fruit will be seen (e.g. parable of the sower). Different methods are 
appropriate, e.g. radio, correspondence courses. God is moving in many ways. Fourth, all 
this international experience can be translated into mission towards Muslims in the West. 
Small, relational communities of believers, like the Emerging Church, are good models for 
MBBs. 

These very valuable workshops left us with much to consider. 
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Asian Mission Consultation 2010 Workshop 
Report:  Money and Mission - What Are The 
Issues?  
Author: Henrietta Cozens, MA graduate in Asian Studies in Intercultural Contexts (Redcliffe College)  
  
 

Twelve participants from a variety of mission agencies attended Martin Lee‟s seminar on 

Money and Mission during the 3rd Asia Consultation at Redcliffe College in July. Martin works 

for Global Connections and has a career of raising and releasing funds for various overseas 

projects. He has also seen the opportunities and pitfalls of generosity, and so was well 

placed to lead this dynamic, interactive discussion. 

After chuckling over a couple of humorous quotes about the links between money and 

mission, we got down to the nitty gritty of the topic – how much of mission work is directed by 

those who hold the purse strings? Is funding of economically poorer mission movements a 

legitimate form of partnership? Martin encouraged us to consider the issues from various 

angles and we concluded that we should exhibit caution in how we give due to the 

dependency and unequal power relations that can result from bad giving, but should still err 

on the side of generosity whenever possible. 

People in the group shared various stories of positive experiences they‟d had with giving 

seed-money for new projects overseas, developing accountability in funding partners, and 

encouraging sustainability. However seminar participants had also experienced lack of good 

money management by those receiving the funds, as well as bad supervision of money by 

funders. This led us to ask ourselves two questions: Why should richer countries fund 

indigenous mission movements, agencies and projects, and why shouldn‟t they? We each 

made personal lists of reasons before sharing them together in the group.  

In answer to the question, „Why should richer countries fund indigenous mission movements, 

agencies and projects?‟, answers included (in note form): 

 The Bible encourages equality between people, and also the giving and receiving of 

money (1 Corinthians) 

 Enables local staffing 

 Shows solidarity 

 Inter-dependence of the worldwide church 

 Observable mission outcomes require investments 

 Can‟t work without money, or at least it speeds things up 

 Generosity of major donors will trickle-down to minor ones in richer countries 

 Generates compassion 

 Can build capacity and future capacity 

 Missio-dei – joining in with what God is doing 

 Social concern 
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 Because the recipients would give back if the situation was reversed 

 Witness to Christ 

 Richer countries have a responsibility to continue funding what they have started 

during a start-up period. 

 

In answer to the question, „Why shouldn‟t richer countries fund indigenous mission 

movements, agencies and projects?‟ the answers included: 

 Risk of big misuse of money through corruption or financial mismanagement 

 Continues paternalistic/neo-colonial attitudes of givers 

 Problems attached to perception of „Western money‟ in recipient country 

 Influences motives and expectations of the recipients, as power and money are inter-

linked - the giver has the power while the recipient is the weaker partner 

 Doesn‟t build self-sufficiency locally 

 Hard to measure effectiveness of the use of the money 

 Hard to know the cut-off point between giving from richer countries, and handing over 

responsibility to local funders 

 Has to be two-way flow of resources. 

 

We watched a video together made in Gujarat, India, portraying some very negative aspects 

of money being used to „bribe‟ people into become Christians. We considered this either 

propaganda against Christians, or a real problem. It also begged the question of how we can 

avoid the perception in rural areas of only investing money in services such as healthcare of 

education in order to win converts to the Christian faith. 

The seminar ended with an outline of some general principles to consider in the area of 

money and mission. These included the principles that: 

 Giving and receiving is Biblical. 

 Many hazards surround the giving and receiving of money in ministry, especially the 

power-relations which result. We cannot ignore this, as if we do, we only encounter 

further problems. 

 Scripture seems to suggest erring on the side of generosity in love, rather than 

stinginess. 

 Good community development doesn‟t necessarily ask the question, „What has this 

community not got that we could provide?‟, but instead asks local people, „What 

vision and dreams does this community have, and what resources do you already 

have to help these dreams to happen?‟ This is so we look for assets that the people 

can own and grow in, not just problems. It is also good if the rich community 

developer or funder asks herself these questions as mental checks: What are our 

motives here? Are we compounding the problem? Are we still producing „rice-
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Christians‟? 

 Inter-dependency is characterised by reciprocity and responsibility. 

 

Further questions asked by folk during the session included: 

 What are the issues surrounding the funding of mission agencies from secular 

sources? 

 How should we avoid or deal with the competition agencies face for funding from 

particular churches? 

 What are the Scriptural principles of the faith-based mission agencies? 

 Do certain methodologies of fundraising or requirements mission agencies place on 

candidates restrict who can join the mission workforce and from what cultural 

backgrounds? 

 Is there a difference between funding for evangelism, training, humanitarian 

assistance and church support? 

 

Highlights of the session were the similar experiences shared by many of us and Martin‟s 

exhortation to be generous yet thoughtful with our giving. 
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Book Review:  
Cross and Crescent: Responding to the Challenges of Islam 
by Colin Chapman  
 
Author: Dr Robert Dutch, Bristol Baptist College 

  

 

Introduction 

This review is by a Western evangelical student who attended Colin Chapman‟s „Islamics 

Course‟ (2006) at Redcliffe College and is now studying the MA in Intercultural Studies in 

Asian Contexts. First, the review summarises the book‟s target audience, key thesis, thought 

and main ideas. Second, it evaluates the book‟s strengths and weakness. Finally, it 

summarises the book‟s impact. 

 

Target Audience, Key Thesis, Developing Thought and Main Ideas 

Chapman‟s target audience is twofold. First, for people requiring „a basic introduction to the 

faith and practice of Islam‟ (p. 9) taking little/nothing for granted and summarising essential 

information. Second, he provides „a textbook in courses on Islam in colleges and seminaries 

of different kinds‟ (p. 10). His readership is British/Western Christians while engaging with 

international Islam including Asian contexts. However, Muslims and the media read such 

books, as Woodberry (2008:xiii) acknowledges.  

His key thesis concerns „relationships between Christians and Muslims, and the relationship 

between Christianity and Islam‟ (p. 11). He wants Christians to respond appropriately to 

Islam‟s challenges by reviewing their attitudes/prejudices and understanding Islam/Muslims 

better in a changing/challenging world. These perceived challenges are: numerical growth, 

culture, politics, theological and ideological. Chapman sees these new challenges raising 

new questions and he desires informed Christians offering genuine responses.  

He takes readers on a planned journey to develop their attitudes and beliefs/practices, using 

five parts (36 chapters plus a conclusion). Part One „Relating to Our Muslim Neighbours‟ 

addresses personal relationships between Christians and Muslims, understanding their 

culture and examining our attitudes. Part Two „Understanding Islam‟ explains Islam‟s 

diversity, beliefs/practices, contemporary issues, women and terrorism.  In Part Three 

„Entering into Discussion and Dialogue‟ Chapman introduces the „main controversial issues‟ 

between Muslims and Christians helping us learn from the past and develop positive/fruitful 

ways of dialogue using new models. Part Four „Facing Fundamental Issues‟ addresses 

theological/biblical questions, including Qur‟anic teaching on Jesus and Christians, 

conversion and politics/jihad with Christian responses. In Part Five, „Bearing Witness to 

Jesus‟, Chapman reaches his destination.  He has developed his readers' attitudes and 

understanding, equipping them to be informed, respectful and genuine witnesses. The 

conclusion clearly recaps and consolidates his main ideas. 

Chapman‟s main ideas are encapsulated in the titles of the five parts (see above). Working 

from an evangelical perspective he wants Christians to be informed, genuine and sensitive 
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witnesses. He develops historical, biblical, theological and ethical perspectives/lenses. While 

using the authority of the Bible he effectively engages with the Qur‟an, hadith and various 

authorities.  

 

Strengths and Weaknesses: An Evaluation 

 

1. Strengths 

The book‟s many strengths begin with building on his successful first edition. His „Preface to 

the second edition‟ helpfully explains its development from the first edition (Chapman 1995) 

following 9/11. A new chapter examines „Islamic terrorism‟ while the chapter „Facing the 

political challenge of Islam‟ is rewritten. But these do not dominate his agenda. He follows 

the 1995 structure with five parts and Part Five renamed „Bearing Witness to Jesus‟. The five 

parts provide a good structure for readers to follow Chapman‟s developing thought.  Chapter 

headings and order are very similar to the first edition so readers already familiar with this 

should recognise the common structure. His 1995 edition‟s 346 pages are expanded to 432 

pages. Chapman, as an evangelical Christian, ably uses his knowledge/understanding and 

wide experience of Muslims/Islam to lovingly inform and challenge Christians. He also 

effectively uses his wide teaching experience to clearly teach readers. The extensive use of 

Scripture in supporting his position will be appreciated by evangelicals. 

The text is clearly formatted with a good size font, sufficient headings, bullet points and 

citations. The five parts begin with quotation(s) and a statement of purpose as a „road-map.‟ 

For example, Part One begins „The emphasis in Part One is on personal relationships 

between Christians and Muslims‟ (p. 17), while Part Two notes „The aim of Part Two is to 

present Islam as much as possible from the point of view of Muslims, to describe the faith 

and practice of Islam in a way that Muslims will recognize as accurate and fair‟ (p. 57). He 

wants his readers to stand in Muslim shoes and appreciate their worldview. Important Arabic 

words (English spelling) are introduced. Moreover, Chapman effectively uses figures/tables, 

e.g. Figure 4.1 (p. 60) „The different faces of Islam,‟ and Table 7.1 (pp. 78-79) „The life of 

Muhammad‟.  

Part One „Relating to our Muslim Neighbours‟ is on-target for the reader is introduced to 

Muslims as people and readers should appreciate their culture. Here he allows Muslims to 

speak with Islam – A Brief Guide (n.d.). In examining attitudes, he asks readers to reflect on 

common comments, e.g. „Look at the way they persecute Christians!‟ (p. 39). Chapman uses 

various statements and then skilfully turns these around towards self-reflection. Only after 

this groundwork does Chapman introduce Part Two „Understanding Islam‟ where he 

demonstrates that Islam is not monolithic. He persuasively and sensitively leads his readers 

forward developing their understanding. Part Five „Bearing Witness to Jesus‟ clearly 

completes his book. Christians are now equipped to engage with Muslims/Islam. His 

conclusion is comprehensive. 

Chapman‟s study is up-to-date, balanced and dialogical with citations supporting his 

arguments. His engaging style develops careful arguments. He thoughtfully addresses 

current global issues (e.g. chapter 36: „faith schools‟, wearing the veil, freedom of 

speech/respect, shari„a law in Nigeria, Islamization in Malaysia and contextualization). 

Contexts include the United Kingdom, Europe, Africa and Asia. Chapter 30 „Counting the 
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cost of conversion‟ discusses apostasy in the Qur‟an, hadith, shari„a and human rights which 

are especially important in countries like Pakistan. Underlying everything is his 

understanding and love for Muslims, respect for them and a peaceful approach. But he holds 

firmly to the gospel without compromise, urging Christians to engage with Muslims. 

 

2. Weaknesses 

Despite the book‟s many strengths it shows some weaknesses.  

First, the author is introduced on the back-cover with no further description to inform his 

readership. In contrast, Ida Glaser (2005:14-15) writes „About me‟ for two reasons: (1) 

authors can be „academic‟ and „objective‟ but their beliefs/experience  affect their writing and 

(2) theology and inter-faith relationships are not just theoretical but part of our lives. An 

explanation for readers unaware of Chapman‟s previous work, publications and reputation, 

would be beneficial. 

Second, there is no bibliography. For example, to find Moucarry the index must be used to 

locate a page number and endnote.  The 1995 edition included five bibliographies 

(„Resources for further study‟). So why is one absent here? Further, the book uses endnotes 

not footnotes which are much quicker to use. In the main text, quotations are occasionally 

given without identifying the author and it is necessary to reference the endnotes. Sometimes 

citations have no author identified in the text or endnotes. Chapter 35 („Explaining Christian 

beliefs about Jesus‟) and chapter 36 („Some issues facing Christians today‟) are devoid of 

endnotes. 

Third, no additional resources are provided. Contrast this with Saal (1991:173-186; 205-214) 

who provides resources and his annotated bibliography. Swartley (2008) also shows how this 

can be achieved. Chapman should have included a single resource for books, articles and 

internet sites. The text includes: http://www.youtube.com/profile?user=Pfanderfilms (p. 247), 

www.ivpbooks.com/crossandcrescent and www.colingchapman.org (p. 347). The first site 

connected as expected but the other two did not display the expected material. Free internet 

sites could be identified, e.g. http://www.answering-islam.org, http://www.ijfm.org, 

http://www.missionfrontiers.org and http://www.stfrancismagazine.info.  

Even within chapters, opportunities for identifying further resources are missed. For example, 

chapter 2 „Appreciating Islamic culture‟ only has three references. It could have referenced 

Mallouhi (2004), Musk (2004a) with Strong and Page (2006). Chapter 16 „Women in Islam‟ 

could have referenced Sookhdeo (2005a and 2005b) who worked with London‟s Muslims. 

The chapter, although good on Islam, fails to discuss arranged and forced marriages, which 

are relevant to British Asian Muslim Women, as shown by Shah (2009) who escaped a 

forced marriage. No discussion/references warn of the distinction between unregistered 

Muslim weddings in mosques and UK civil weddings.  This can disadvantage women. 

Although this chapter (p. 173) identifies that Muslim men are allowed up to four wives, when 

earlier Chapman (p. 30) cites Islam – A Brief Guide that marriage „is a solemn, simple 

contract between a man and women‟ this version of Islam for a Western audience is left 

unchallenged. 

For chapter 17 „Islamic Terrorism‟ readers must use Chapman (2005) for further resources. 

He could have mentioned Gabriel (2002) former professor of Islamic history at Al-Azhar 

http://www.ivpbooks.com/crossandcrescent
http://www.colingchapman.org/
http://www.answering-islam.org/
http://www.ijfm.org/
http://www.missionfrontiers.org/
http://www.stfrancismagazine.info/
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University and Musk (2003). In chapter 22, „A deeper look at the main Muslim objections‟ 

Chapman notes „At some stage it may be necessary to discuss questions concerning biblical 

criticism‟ (p. 222) but does not give resources. This chapter could reference Masood (2001) 

on the Qur‟an and Bible for „evidence of reliability‟ and „errors and contradictions‟ plus the 

Gospel of Barnabas. References could include Moucarry (2001) and Musk (2004b).  

Fourth, a glossary is required for Arabic, specialist terms (e.g. Gnostic, Monophysite and 

Nestorian, p. 279) and significant names, as Musk (2005:409-418). While Chapman helpfully 

explains Islamic terms and transliterates Arabic there is no quick reference system. Readers 

unable to remember earlier explanations or who sample individual chapters are unsupported.  

Fifth, as Chapman‟s book addresses British/Western Christians some European 

demographic data for Muslims would be useful, updated from his study course (2003:6). For 

example, Abbas (2005:xiii) notes „There are approximately one million South Asian Muslims 

in Britain, representing nearly two-thirds of all Muslims in the UK.‟ The total Muslim 

population is around 1.6 million. He could reference the Institute for the Study of Islam and 

Christianity (2005). 

Sixth, two small errors were noticed. In discussing „our attitudes‟ Chapman refers to Jews 

and Samaritans (p. 53) noting „The Jews despised the Samaritans for their mixed ancestry, 

which resulted from intermarriage between Jews in the northern kingdom of Israel and 

Assyrians who were brought to the area after the fall of Samaria in 721 BC (2 Kgs 17:24-41).‟ 

However, recent scholarship disputes the relevance of this biblical passage; see Williamson 

and Evans (2000). Moreover, Chapman (p. 220) has the fifth-century Codex Alexandrinus in 

the British Museum but it is in the British Library (Greenlee 2008:26-27).  

 

Summary of Book’s Impact 

Chapman‟s knowledge, understanding and experience of Muslims/Islam together with his 

evangelical faith and wide experience readily equip him to write this second edition of Cross 

and Crescent. It effectively builds on the good foundation of his first edition while addressing 

new challenges/questions. His preface clearly explains the reason for the update and the 

introduction identifies the five perceived challenges of Islam. 

His key thesis, developing thoughts and main ideas unfold within the structure of his five 

parts. The desire to be accurate, balanced and sensitive shines throughout. His love for 

Muslims is effectively shared. Beginning by asking Christians to evaluate their 

attitudes/prejudices to Muslims/Islam provides a solid foundation for the book. The text is 

clear and figures/tables support his arguments. His target audience covers general Christian 

readers and students. He states (p. 9) that it is a basic introduction taking little/nothing for 

granted and this is largely met. He carefully leads and explains as he moves forward. 

The book has many strengths as a rich resource for general Christian readers and students. 

Those readers familiar with his 1995 edition will appreciate this update while new readers will 

appreciate its sound structure and developing arguments. Readers are informed/ challenged 

to change attitudes, increase understanding and be willing to sensitively engage with 

Muslims as witnesses for Jesus. The material is global, e.g. European and Asian. 

Nevertheless, the book has some weakness particularly from a student‟s perspective. There 

is no biographical description of the author. It lacks a bibliography and endnotes are used 
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rather than footnotes. Additional resources are not identified either separately or within 

chapters for interested readers. A glossary is required and information on Muslim 

demographics. 

The book‟s impact will be positive for general readers and students. It is engaging reading. 

Recommended as a course textbook, after reading it I bought my own copy! 
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